Beyond Death (آن سوی مرگ), session 1: "From the hospital bed to the levels of Malakut"
Source: https://aminikhaah.ir/song/1.
Summary
In this session, Hujjat al-Islam Aminikhah opens a new run of sessions on near-death and barzakh experiences by warning that the material is not for everyone and asking listeners to follow the whole series. He argues that existing books only report such events without working out the rules that govern them. He then reads the first of four planned accounts, the heart-attack experience of Muḥammad-Riḍā Khorramian, with the Leader's confirmation and the Leader's own comparable experience. He closes by setting up later sessions: the levels of barzakh, the difference between lower Malakut and true barzakh, voluntary death (with the Ḥakīm Hīdajī and Ayatollah Bahjat stories), and the closing of the record of deeds.
1. Framing and ground rules (opening)
Delivered on the birthday of Fāṭima (greetings to the women present), as part of a short series running to the end of year 1397 (2018/19) AH-solar. He refers back to "yesterday's" session.
He says the sessions are not publicity or recruitment. Listening is not advisable for everyone: some may lack the capacity, be distressed, or have their life disrupted. The topic is necessary to discuss but may be disturbing.
Conditions he asks of listeners: follow the whole series (in person or online) and do not take one fragment and generate objections from it. Questions are welcome. The material is specialised and he says he could not present it in a mosque or public pulpit, because the rules of Malakut need precision.
The prerequisite is his earlier forty to fifty (later "fifty-sixty or more") sessions on Malakut, the unseen and the worlds above this one, especially the "system" of and the rules governing it.
His diagnosis of existing material: books and documentaries on near-death and barzakh experiences only report the event. The governing rules are never worked out. That is the gap ("bug") he wants to fill.
Plan: four accounts, which differ in what the people see, where they go, and who they are. Account 1 is both hopeful and somewhat frightening; account 2 is strongly hopeful; account 3 is in between; account 4 is strongly hopeless. Account 1 is short. Later accounts have much more detail.
Rationale: the best-selling works in the West are about the unseen and Malakut. The Qurʾān and the narrations are full of this material, but eschatology is usually taught dryly. "Hell, hell" without rules feels like being fooled, and some imagery (800 heads, houris) feels "Indian" and puts people off. He wants to proceed step by step through the governing rules and says he has not seen it done.
Warnings: this subject carries risks, such as inducing delusion ("the wall is coming down", "someone is opening the door at night"). He asks the audience not to slide into delusion, promises not to himself, and asks that the discussion not become frivolous.
2. Account 1: Muḥammad-Riḍā Khorramian's experience (from Ayatollah Rayshahrī, *Khāṭira-hā-yi āmūzanda*, p. 74)
Source chain: Rayshahrī, whom he describes as meticulous and unwilling to report anything not certain, heard it from a friend, then asked to meet the man at the Shrine of ʿAbd al-ʿAẓīm office. The man told it and wrote it down.
Verification points he offers: the Leader (Ayatollah Khamenei) heard the story and confirmed it, and told state broadcasting to make a film or documentary of it. The speaker followed this up with friends who are producers and directors. The subject was found and a recorded interview was planned, but 13 years later nothing has been broadcast.
The account (read aloud, slowly, from the text):
A very cold Saturday, the day before the martyrdom of Imām al-Ṣādiq. The man worked in the parliamentary affairs office of the Foreign Ministry. At 11 a.m., alone in the lift, he felt a hard punch to the stomach, returned to his room doubled up, thought he was poisoned, and drank water without effect.
Half an hour later, severe pain in the left arm "as if sawn", then heaviness through the body. Colleagues took him to Sina Hospital. An ECG showed a large heart attack and that he had arrived about an hour late.
Left alone for about a minute while equipment was fetched, he called on Fāṭima (it was her birthday), citing a lifetime of Qurʾān recitation across Iran and abroad and his service in a charity in her name, and asked her to take his hand. He asked a colleague to phone his family. His wife, on being told, had the charity butcher slaughter fourteen sheep for the Fourteen Infallibles, meat for the needy.
Treatment began, with Dr. Mawlāʾī in charge. His heart stopped. The scene changed.
He was in another world, with thousands seated before him, each saying something. A person beside him who seemed to read his thoughts said: "We will take you up to the sky."
His hospital bed rose like a lift through several levels. On each, many people in white sat, some swaying as in dhikr. On one level, very tall people in white walked on tiptoe like marching soldiers and watched him. He thought they were jinn and screamed. His companion said: "Don't be afraid, they are human, there is a reason they walk on their toes," and reassured him that at the last level of the sky his problem would be solved. When he tried to ask more, the companion signalled him to be silent.
At the last level was a vast desert with perhaps millions of people in shrouds, as far as the eye could see. Some were joyful and smiling; others were dusty, grief-stricken, knees drawn up, bewildered. All looked at him as though waiting for him to recite Qurʾān. He then heard recitation and realised it was his own voice reciting Q 17:82 (وَنُنَزِّلُ مِنَ ٱلْقُرْءَانِ مَا هُوَ شِفَآءٌ وَرَحْمَةٌ لِّلْمُؤْمِنِينَ وَلَا يَزِيدُ ٱلظَّٰلِمِينَ إِلَّا خَسَارًا; "And We send down of the Qur'an that which is healing and mercy for the believers, but it does not increase the wrongdoers except in loss", Sahih International).
A sayyid in clerical dress with a green sash around the waist approached, walking. The man had never seen such beauty, light and majesty: high forehead, large eyes, joined black eyebrows, a long black beard, a well-proportioned, slightly plump build. He stood by the bed and looked at him.
The man tried three times to greet him but his tongue was locked, though he could see. The sayyid indicated the companion with the back of his hand and said, sternly and with great attraction: "Send this man back to the world!"
The scene changed. He found himself on the hospital bed, sat up, and people around him said "Send blessings! The dead has come alive!" His wife had arrived and was weeping.
Afterwards he learned that the doctor had asked the two colleagues who he was and was told: a Foreign Ministry colleague who is also a Qurʾān reciter. The doctor told him: a stopped heart can usually be restarted by shock only within 15 to 20 seconds, whereas his had been stopped for nearly two minutes and nothing worked. Two nurses had written on the chart "his case is finished" and left. Then, hearing that he was a Qurʾān reciter, someone whispered in the doctor's ear "Don't go, this man will return", and the doctor stayed out of respect for the Qurʾān. The doctor told him to thank God every moment in his prayers.
Afterwards: 15 days in Shahīd Rajāʾī heart hospital with many visitors, including the foreign minister and reciters. The reciter Shahriyār Parhizgār said the story gave him hope that the verses he recites will take his hand. Two months of rest at home.
At a dinner with ambassadors and chargés d'affaires attending a seminar in Tehran, the Leader asked him to tell the story himself, then asked him to tell it again from beginning to end. The Leader's response, as reported: it is almost a miracle, rare in this age; all of it matches the narrations and our beliefs about entry into barzakh for those on the path of the Ahl al-Bayt; the sayyid who had power to return him was surely one of the Ahl al-Bayt, and given that it was the night of Imām al-Ṣādiq's martyrdom and the described features, probably Amīr al-Muʾminīn or Imām al-Ṣādiq. He advised the man to give thanks whenever he hears the adhān, with a specific formula, and again said to have broadcasting make a film.
The Leader's own experience (as the speaker relates it): in the 1360 AH-solar bombing at Abū Dharr Mosque in Tehran, which injured his hand, the Leader felt he had died and entered another world. He is quoted as saying that he felt he had nothing: after all the study, teaching, speeches, books and activity, he was going with empty hands. The speaker says a video of this has been removed from the internet and calls it a personal experience at the threshold of barzakh.
Details such as who the companion is, the tiptoe walkers, and why they spoke as they did are deferred to accounts two and three and to later sessions.
3. Points set up for the next sessions
Barzakh is not a single thing and has levels. The dreams we all have are in a barzakh-like realm; everyone dreams but forgets on return. The same holds in coma: all comatose people travel and see things. This is to be connected to ḥashr and to children.
Account 2 will include a story about children. Children see everything in Malakut (faces, spirits, "ajānīn") until, according to a narration, their tongue opens at about age two, when they forget.
First stage of death: the relation of soul and body is severed. Some people only sever it and return; some can return at will; some are sent back. This last form, his example here being the man in account 1, is distinguished from voluntary death.
He says all of this is philosophically proven and fully worked out in Mullā Ṣadrā's ḥikma, and could be demonstrated on a dissection-class case.
4. Voluntary death (al-mawt al-ikhtiyārī)
Definition given: the soul detaches from the body but can return when it wills, based on the earlier "management of radiance" idea (the body is a radiance of the soul, and the soul can place the body wherever it wants).
Story of Ḥakīm Hīdajī: a Tehran philosopher in the Reza Shah era who ran a school near Tehran's execution square, where the speaker says he once spent a Ramadan. An old man [described as "kolāhī", hatted] challenged his rejection of voluntary death. Hidajī lay down with his feet toward the qibla, put his hat beside him, said a "Yā ʿAlī" or "Yā Allāh" and went. The old man found the body cold and panicked: a dead cleric in a cell under Reza Shah would be blamed on him, and the authorities would have cut him to pieces. After hours, Hidajī returned. The man was convinced; his philosophical foundations and his life changed.
He says voluntary death is not only a going and returning in life: some can return after their definitive death.
A letter from the late Qāḍī reached Bahjat's grandson, who gave it to his father. Qāḍī praised several students: Ibrāhīm Sīstānī, a remarkable and unknown figure; the Ṭabāṭabāʾī brothers (ʿAllāma and his brother); and the then adolescent Bahjat, written as "Fāḍil Gīlānī". Bahjat was asked "were you Fāḍil Gīlānī?" and shown the letter. He closed his eyes, his body went cold with no vital signs. The hospital said stroke, and he became too heavy to move. After some minutes he returned, his body warm, and began to speak. The speaker calls this voluntary death and says that during this time he reportedly visited Ibrāhīm Sīstānī, the friend, who had been out of touch for some time.
5. Closing points
Most people who report such experiences have not entered barzakh at all. They enter the lower Malakut ("malakūt-i sufalā"), as opposed to the upper Malakut ("ʿulyā"). Most dreams and coma visions are of this kind. He says to remember this because it is important and promises to enter barzakh next session.
Actual entry into barzakh: gradually one feels that the link to the body is cut and also that the record of deeds is closed. The latter, he says, is very important. In the two coming accounts (two and three) this closing does not happen.
Entry into barzakh involves only a preliminary reckoning, not the final one. The final reckoning belongs to the resurrection, "which splits hairs". The reckoning has no ledgers or files: one's life is shown in one pass. He says that in under thirty seconds a person sees ninety years of life in full detail, and promises next session to explain how.
Closing supplication for Imām al-ʿAṣr's reappearance, with blessings dedicated to Fāṭima.




