Beyond Death (Ān sūy-e marg), session 7: "The presence of shining beings and heavenly music"
Source: https://aminikhaah.ir/song/7.
Summary
In this session, Hujjat al-Islam Aminikhah reads the start of the engineer's second experience of death. The engineer almost hits a little girl with his car, finds her unharmed, then walks out on a scaffold at an unfinished building, sees two tiny shining beings come towards him, and falls when a plank breaks. In the fall he is released from his body, feels weightless and joyful, and sees both his fallen body and his imaginal body. The reading is repeatedly interrupted by explanations: that time in the higher world is not like time here, that every world gives the soul a suitable body, what the imaginal body is, that clothes and colours there reflect one's state, and that deeds have colours and smells.
1. The near-accident with the little girl
Aminikhah says the second experience is long, and that part of it will come today and part tomorrow. In the middle of it, it turns out that some effects of the experience remain with him.
Shortly after noon the engineer left his office to visit a half-built two-storey house. On the quietest boulevard in the city, about midway, he glanced at a children's park on the right, and for a few moments his eyes left the road. When he looked back, a small girl, whom he calls a pink bud, was running in front of his car, very close to the bumper. He braked but there was no time. A white curtain seemed to fall over his eyes. He did not see or hear the impact and was sure the child was dead.
He stopped, too weak to get out at first, and said he had never harmed even a sparrow. He got out beating his head, looked in front of the car, under it and behind it, and found nothing. Then he saw her sitting on the asphalt right by the rear door, alive and unhurt.
He could not understand how she survived, since by any calculation she should have been thrown or run over. He hugged and kissed her, led her to the park entrance and gave her money for the kiosk.
Aminikhah gives an aside, a "spoiler from the future": later in the account the man sees that an angel (malak) had lifted the child and put her aside, and he understands the whole scene. He says he will explain the incident two or three sessions on.
2. The scaffold and the two small beings
He decided to go to the building to calm himself, since he was still shaking. The labourers were having lunch on the ground floor. On the second floor there was a metal scaffold. Two planks were laid between two metal bars, one new and one old. He stood on the old one and walked slowly outward. Unknown to him, it had a crack beneath and could not bear a grown man. The builder had left it because his tools lay on it.
While looking at the facade he stopped and looked up, perhaps inspired. Two small shining beings were coming towards him at high speed. They did not grow larger as they approached, and Aminikhah explains that in the next world there is no change of apparent size with distance. They had the form of two thirty-year-old men, smaller than table-football figures.
Their bodies looked like very clear, glistening crystal. They stopped in the air facing him, smiled kindly and spoke for a few moments. Their faces were very familiar, as though they had lived together for years. He could not understand what they said, because instead of words they produced pleasant sounds, a kind of heavenly music which he calls inimitable, bewitching and inexplicable. He looked at them with tears, and they left as fast as they had come.
Aminikhah breaks off to tell listeners who missed earlier sessions not to dismiss this as delusion, since the earlier sessions give the explanations and it will get stranger.
3. Time in the higher world
He says each second here is worth an enormous number of years in the world above. He recalls his own experience at Imam Ḥusayn's shrine, where he says he saw the events before, during and after Karbalā, and the question of where the true soil (turba) lies, and that Pahlavānī Tihrānī, asked how long a similar vision took, said it all fell between the hamza and the nūn in the words "ashhadu an lā ilāha illā llāh".
A preacher told him that he had dozed for a moment in the pulpit and dreamed of a month of thirty sessions that he was explaining.
Events there still occur in order, before and after, but not in time as here, because he reasons that time belongs to motion, motion to conflict (tazāḥum), and conflict to matter. These four are linked, and above matter there is none of them: no trial, no motion as such, no day and night. The space of the barzakh is lit like the time between dawn and sunrise, without a sun. He says paradise and the barzakh are alike in this.
4. The fall
He heard the plank break and the ground fell away from beneath him. He went down about a metre, then hung motionless between air and ground while his body separated and fell. It felt as though until then he had worn a heavy steel overcoat that suddenly dropped off, leaving him very light but not weightless. He says it was extremely pleasant.
Aminikhah says he heard Ayatollah Yaʿqūbī on a Night of Power describe a dream in which he was carried to paradise by people who ran with him, so that the pain in his legs stopped. He draws the point that in that world old age, wear, fatigue and weight all lighten.
The engineer saw his body hit a pile of sand and roll to the ground. He felt no pain or fear. He saw both his body and his imaginal body completely, with all its parts, and says the imaginal body was like him but better formed, translucent and much more beautiful. Aminikhah says the best state one had in the world becomes one's body there.
5. The body in every world
Aminikhah says there is never a soul without a body: in each world we enter, a body is given. The soul stays fixed and the body changes. Asked what happens to those whose organs were transplanted, he says the bodies are produced anew and there is no dispute over the heart.
The body returned at the resurrection is like the worldly one but thousands of times more precise and sensitive. He cites, as he gives it, that a tooth would be as strong as Mount Abū Qubays. Pain and pleasure are felt on the same larger scale.
The barzakhi body keeps no material properties: it eats without needing to excrete (he compares the foetus fed through the umbilical cord) and is not subject to spoilage or cold, and depends on will.
A preacher who spoke the whole of Ramadan about paradise said afterwards that he had not described it because they would see it. In paradise, he says, things depend on the will of the person. Asked what the tree Ādam ate from was, Imam al-Riḍā is reported to have said that the paradisal tree follows the person in paradise. He quotes the Qurʾān about the spring that the righteous "make gush forth":
"A spring of which the [righteous] servants of Allah will drink; they will make it gush forth in force [and abundance]." (Q 76:6, Sahih International)
He jokes that if paradise were for Iranians, with sanctions, rising prices and rationing, it would not work like this: there one wills and it happens.
6. What the imaginal body is
The engineer's definition, which Aminikhah endorses: the imaginal body is neither purely material nor purely abstract. It has form and not matter, like fire or water imagined in the mind. Each person has a material body and a semi-material one that is a sheath for the spirit. At death the material body separates and the imaginal body stays with the spirit. When people say they saw someone's spirit, they saw the spirit in an imaginal body; ordinary people do not see spirits themselves, except the Ahl al-Bayt who have mastery over the world of spirits.
A mirror image, he says, is the best analogy: all the body's properties are present but there is no matter and no weight, otherwise the mirror would break. In the spiritual world one can see all sides, even behind oneself, and all one's own parts at once, without having to focus on each.
Paradise is not the goal. The point of these sessions, he says again, is who the real human being is. The sciences taught in seminary and university do not concern that person, and the human being is greater than paradise.
The engineer saw himself in a very fine, light, silver garment. Aminikhah says clothing depends on one's deeds: the people of paradise wear green and the Ahl al-Bayt are described in Sūrat al-Insān as wearing green in paradise, because they are the mine of life. Khiḍr is named from green (akhḍar) because he drank from the water of life. The imaginal clothing of the people of hell is black, which he gives as the reason black dress is discouraged except in mourning.
Colours have angelic and spiritual effects. He quotes ʿAlī as refusing a meal without greens "because the hearts of the believers are green and incline to what is like them". The dome flags are green and the domes golden. In the resurrection the saints wear gold over green, with silver bracelets.
The engineer also saw grey and black, which Aminikhah takes to show that his level was low. He says everything in the next world is of one's own making, citing:
"Whoever disbelieves - upon him is [the consequence of] his disbelief. And whoever does righteousness - they are for themselves preparing" (Q 30:44, Sahih International). He uses the Arabic verb "preparing" (yamhadūn) to say that the colour of one's room, curtain and bed are made by oneself.
7. Colours, silver and smells of deeds
He mentions a Hollywood film in which colours and faces form from smiles, and says it has bad teaching but good points. He then says the silver cups in paradise are of the silver one gave as charity:
"And there will be circulated among them vessels of silver and cups having been [created] clear [as glass], Clear glasses [made] from silver of which they have determined the measure." (Q 76:15-16, Sahih International)
Conversely, those who hoarded have their coins heated, and the verse names the forehead, flanks and backs, which he links to how the miser frowned, turned his side and turned his back on the poor:
"The Day when it will be heated in the fire of Hell and seared therewith will be their foreheads, their flanks, and their backs, [it will be said], 'This is what you hoarded for yourselves, so taste what you used to hoard.'" (Q 9:35, Sahih International)
Deeds therefore have colour and smell. A sensitive person can sense a person's colour and smell. He links this to the Qurʾānic "colour of God" (ṣibghat Allāh, Q 2:138, which Sahih International translates "the religion of Allah" and the speaker takes as "the dye of God") and to a narration, as he gives it, that the smell of your sins will not disgrace you, so seek forgiveness. A person who has not sinned can tell sinners, as the one who has not eaten onion can tell those who have, even the kind of sin.
8. Closing
It is the martyrdom day of Imam al-Hādī. He ends with the supplication for the Imam of the Age. The account of the second experience, and what remained with the engineer afterwards, will come next session.




