Beyond Death (Ān sūy-e marg), session 8: "The soul's lack of attachment to the material body after separation"
Source: https://aminikhaah.ir/song/8.
Summary
In this session, Hujjat al-Islam Aminikhah continues the engineer's second experience, after the fall. The engineer feels no surprise at his new form and no attachment to the broken body on the ground, which he calls an ugly, heavy corpse. Aminikhah uses this to explain attachment, why water poured on a grave matters, and why the moment of death is eased or hardened by one's attachment to the world. He then follows the engineer: he watches the workers gather round his body and drive it to hospital, sees colours far brighter than earthly ones, hears a spiritual voice that speaks without sound and stays with him, and is shown his parents' home, where he knows who is calling with the news of his death.
1. No surprise at the new form
After the fall, the engineer was in his imaginal body, wearing a very light silver garment. Aminikhah asks why he did not wonder at this. He says it is as in dreams, where we meet unusual scenes without surprise, and the same is true in the barzakh unless a person enters it in some other form.
He says that a person's inner nature can show in the form: God forbid that someone's form not be human. There, an animal-like state can take a composite form, such as a wolf, a monkey and an ant at once, each a manifestation of the negative traits of those animals in one person. He says there are stories of contemporary people on this, to be told another time.
The engineer says he knew his body had separated and that the body lying on the ground was not his. He knew it was his earthly, disabled being, and that the living, higher being was the one above. Asked how attached he was to the body on the ground, he said not at all: it was an ugly, foul-smelling, heavy and nauseating carcass.
2. Attachment to the body
Aminikhah says that the stronger one's attachment (taʿalluq) to the world, the more one clings to the body; the less one is attached, the sooner one is released and likes the new garment. He mentions a story, which he cannot place, of an evil man who for years tried to return to his body and could not.
Example: a nail that has been cut and buried and trodden on, or built over by a motorway, causes no pain. You might feel a passing sense of ownership, but no pain. A half-broken nail hurts, but one that has fallen off does not. By the same token, he says, the squeeze of the grave (fishār-i qabr) is not felt by the body in the earth. It makes no difference where you bury it, whether in a pleasant place with good air or in the rainy north, where he jokes the dead are fortunate.
Why then do we pour water on a grave? He answers that water is a manifestation of God's mercy. Its worldly form is water, and its heavenly form is mercy. The water does not reach the body; one pours it with the intention of mercy descending, and God sends mercy to the person in paradise or the barzakh.
Dream interpretation: swimming in sweet water means you will be immersed in God's mercy, and swimming in salt water means you will drown in the world. A thirsty dead person in a dream is usually one who was lax in prayer, and such people are thirsty at death, having deprived themselves of mercy. The Qurʾān says the people of hell ask the people of paradise for water, and they reply that God has forbidden it to the disbelievers:
"And the companions of the Fire will call to the companions of Paradise, 'Pour upon us some water or from whatever Allah has provided you.' They will say, 'Indeed, Allah has forbidden them both to the disbelievers.'" (Q 7:50, Sahih International)
He adds that there is no water in hell at all, since water manifests mercy.
A friend who worked in a graveyard and saw the dead often, and was depressed, was asked by a teacher what he saw. The point is that a corpse is like a discarded garment, and a store full of old clothes is frightening, though we do not feel it as ours. Only someone who is attached to it suffers on leaving it.
He quotes his teacher Ayatollah Jawādī Āmulī, as he remembers it, that the moment of death is like having a tooth pulled: if you do not numb it, how much pain you feel. Taking the soul from someone attached to the world is like that, from the whole body, while one who is numb to the world simply flies off.
3. Allāma Majlisī's dream
He tells of Allāma Majlisī, who died before his friend Niʿmatallāh Jazāʾirī and appeared to him in a dream a year later, saying he had been busy and late. He says Majlisī reported that he stayed light until the body was carried and laid in the grave, when his pains began, and that questioned about what he had brought, he said Biḥār al-Anwār and was told it was not accepted and to go on, because he had nothing for God. He was saved when the angels found that he had once stopped a man being beaten over a debt.
Aminikhah's point is that the real account begins in the grave with the two angels' questioning.
4. The workers and the body
A seminary student told him that after the dawn prayer he asked forgiveness and a state of study left him.
The engineer says he was curious what they would do with the body. From above he saw the workers gather. The stonemason said "God curse me, the apprentice is to blame", the apprentice wailed that he was orphaned as the engineer was gone, the plumber told him not to talk rubbish, and the welder bent over him and said he suspected he was still alive. The driver reversed the pickup towards the body and two workers spread an old blanket in the back. They checked that it had happened as described and the driver set off for the hospital.
Two workers stayed with the body in the pickup. The engineer floated about half a metre above it, standing, without remembering how he had come to be there.
5. Earthly knowledge and the new colours
All his earthly knowledge stayed with him, though it sometimes did not match the new experience. For example, standing in the pickup he expected to feel the wind, and expected colours and lights to look as before, but they were very different.
Aminikhah comments that in this world we do not see colours and lights clearly, though we think we do. He quotes the engineer: the brilliance was extraordinary, wonderful and intoxicating, "as if I had seen colours in life through a thick black stocking or dark glasses, and in the back of the pickup I felt as if I removed them from my face". He also saw new colours that are never seen in earthly life, between and beyond infrared and ultraviolet, thousands of other colours, very vivid and beautiful, and heard exquisite melodies. He says he was beyond words enraptured by the lights, colours and melodies.
6. The spiritual voice
A voice then communicated with him, which seemed to come from within the lights, colours and melodies. He heard it not through the ears nor as an inner voice but as a voice rising from nearby and penetrating him. He saw the voice, in a sense. It belonged to someone who transmitted speech in an unusual way, and could transmit feelings too, and he could transmit his thoughts and feelings back in the same way. The unseen owner of the voice stayed with him to the last moments of the experience and for some days after, and even when silent he felt its wise, dignified and loving presence.
Aminikhah adds, outside the book, that some call this the "guide" (hādī). He says the late Quchānī, in Siyāḥat-i gharb, names such a being, though he is not sure of the wording.
He says many people after death are told by this guide where they are and what is going on, and are calmed by it.
The engineer describes it as a fatherly, kind presence, more like a teacher or an infinitely kind guide. Aminikhah will call inspiration (ilhām) or "casting into the mind" (ilqāʾ) the "spiritual voice" from now on. The previous narrator also spoke of this.
Its first word was "Salām", and he returned the greeting. They spoke for a while, privately, and he refused to say more. The voice told him lovingly "I am your guest for the time being", meaning he would return to material life. Asked how long it would take, it said "not long". He had no desire to return.
7. His parents' home
He was worried about his parents. He had already lost a brother, he was young, and he knew the news would be very bitter for his father and distress them.
Everything went dark for a moment, and he found himself in his parents' home, in the smallest room, three by four metres, where they always sat, ate, received guests and slept. His mother sat by the samovar on her own cushion. His father sat in the right corner listening to her, tightening the screws of a radio with a four-way screwdriver with a yellow handle; he was skilled at repairing audio equipment. His mother was telling him in detail about something that had happened at a Qurʾān recitation session.
His father looked around, pressed his lips together and stroked the carpet, and the engineer realised he was looking for a small screw he had lost. Without thinking he reached out and said "here it is!", and his father looked toward it as if he had heard or seen the gesture, smiled, said "I found it" to his mother and picked up the screw. Aminikhah calls this a heavenly intervention (taṣarruf-i malakūtī) that angels often make and says he may speak of it later.
The phone rang. The engineer knew exactly who was calling: a middle-aged worker named Ismāʿīl, who wanted to tell his parents. He did not want to be there and hated to watch. Years earlier his younger brother Riḍā had died in a road accident when a friend phoned with the news, and he had seen how his mother collapsed and his father's back bent. Seeing the scene would remind him of Riḍā. Aminikhah says what he sees of Riḍā, at the grave and after, will come next session.
He ends with the supplication for the Imam of the Age.




