Beyond Death (Ān sūy-e marg), session 10: "The cylinder of light and the remembering of knowledge from before birth"
Source: https://aminikhaah.ir/song/10.
Summary
In this session, Hujjat al-Islam Aminikhah first answers a listener's question: if there is no motion in the barzakh, what is all the going from place to place? His answer is that there is displacement but no motion in the sense of change and decay, and he links this to the imaginal world being like imagination. He then continues the engineer's account. The engineer is shown the barzakhi paradise from a distance, is forbidden to enter, and is drawn out of the grave. At the cemetery he sees that the grave of a man he calls Jābir is empty because angels moved the body elsewhere, watches a dead woman's spirit with a horse-like face throw itself against her coffin, and sees gaunt spirits lingering by their graves. He then sees his own body in the operating theatre, is invited to look at the city with the eye of the spirit, and is carried through a brown cylinder, in which he suddenly remembers the knowledge he had before birth.
1. A question: motion or displacement?
A listener asked how we can say there is no motion after this world when every account has people going from here to there and seeing things first and second. Aminikhah, keeping to the rule of short answers, says that there is no motion in the barzakh but there is displacement (jābajāyī).
Motion in this world, he says, is substantial motion (ḥarakat-i jawharī, Mullā Ṣadrā's term): everything is changing in its very substance. A peeled apple browns in twenty minutes and rots in a week, and a refrigerator reverses or slows that motion. In the barzakh there is no unripe, spotted or rotten apple, since the barzakh has no matter.
He compares it to imagining an apple: the apple in your mind will not go mouldy in ten years unless you will a mouldy one. The mind is the one abstract thing that stays with us. The imagination (khayāl) is abstract but has form, and the intellect is abstract and has no form. The barzakh is of the same kind as imagination.
"No material substances" does not mean there is no body. People there are young, according to their deeds, freshness, sincerity and vitality, and the greater a person's sincerity the fresher the body, which has no matter. The "masters of the youth of paradise", Imam Ḥasan and Imam Ḥusayn, are young but have an age, like teenagers of fourteen or eighteen, and others are sixteen, according to the rise of their souls.
Displacement there is unlike this world: everything is present, and what you will happens. Likewise there is no weight or dimension, but there is form. He says all this follows from Ṣadrā's Asfār, which he says he has digested.
2. A digression: we have a homeland
Aminikhah says the whole discussion rests on the point that we have a homeland. He refers to a passage in Ṭabāṭabāʾī's al-Mīzān, in the commentary on Sūrat al-Nisāʾ, where the author says religion's teachings, including those on women's rights, cannot be understood until the relation between this world and the afterlife is understood. A person who has nothing beyond matter will compete for positions of power, with no difference between man and woman. One who knows he has a homeland will fit his role to it.
Once we know who the human being is, he says, a woman will be proud that God entrusted the upbringing of children to her, not to men.
3. Not allowed into paradise, and being drawn out
Continuing the engineer's account: from the misty white wall by his brother's grave he saw the barzakhi paradise and was immersed in pleasure. When he tried to step forward, the spiritual voice said he had no right to go further, and he saw it only from a distance.
He then came out of the grave, sucked outward at speed. Aminikhah says this is how motion works in the barzakh: movement, not change or decay.
He says this part of the book, up to the last forty pages, is the most gripping, and marks Rajab and the days ahead for continuing.
4. The grave of "Jābir": bodies are moved
Aminikhah first says that these sessions are not about hope versus fear: one should be realistic, and living in reality regulates hope and fear.
The engineer says Jābir was not a good man, and he wondered what the grave looked like inside. The spiritual voice told him: "He is not here. Some time ago angels whose work is moving bodies took him elsewhere." Aminikhah says these are called the angels of transfer (malāʾikat al-naqqāla), though the book does not use the name.
He quotes Imam al-Ṣādiq, as he gives it, saying not to worry where you will be buried: a believer buried anywhere in the desert will be joined to us, while one who is not will be moved even if buried beside us. He gives Hārūn al-Rashīd as an example of someone buried near an infallible Imam but moved.
He summarises a long story, which he says he has heard from the man himself and which Āyatollāh Hazārjaribī records in his book and which was told to Wahīd Bihbahānī: a young man in Shirvan, in love with a Christian girl, left Islam to marry her, later repented and wanted to return, and after his wife died her brothers buried her by Christian rites. He went at night to exhume her body to bring it to Karbala, and in a vision or dream saw a different man in her grave, a customs official outside Najaf who took bribes, and was told his wife had been moved. She had been put under the clock of Imam Ḥusayn's shrine at a certain distance, and the angels had moved the official in her place.
The spiritual voice's reasoning: places on earth are holy, ordinary or low, and it is not fitting for the bodies of bad people to lie in holy places, nor for those of good people to remain in low places, because their bodies share the sanctity of their souls. He mentions Shaykh Nimr, killed and buried in the desert, as someone whose body is joined to the Ahl al-Bayt. Our agents therefore move the bodies of the good from low places to holy ones and the bad the other way.
In Jābir's grave, then, was the body of a kind itinerant who sold combs, scissors and nail clippers.
Jābir's own grave, wherever it is, is narrow, dark and tight. Aminikhah says the "squeeze of the grave" corresponds to narrowness of heart: a miser, a narrow-minded man, has a narrow, dark grave. Such a person sees parts of hell from inside the grave and weeps, and flees at the gates of hell when shown it.
5. The funeral and the spirits at the graves
Black-clad mourners entered the cemetery carrying a coffin. The dead person was a woman. He saw her spirit above the coffin, with a long, horse-shaped face. Aminikhah says the barzakhi form follows one's traits: someone with a horse's character appears as a horse, and the pain is only for one who knows he is human at heart but an animal in form. He adds that people can be composites of crab, eagle, rabbit and bear in the barzakh. He promises more on Saturday.
The woman's spirit struggled with terrible screams to enter the coffin, because of attachment to her body. Again and again she ran back, ran towards her body and dived at it in vain, and then got up and did it again. He did not want to watch.
Aminikhah remarks, with the example of his sister's two-and-a-half-year-old child who recently choked on a walnut and was buried the next day, that the distance between us and death is a single breath.
Further off, away from the imamzāda's precinct, he saw the spirits of several people wandering by their graves, gaunt, like moving skeletons with earth-coloured skin, long faces, short noses, big mouths and protruding chins, eyes sunk in dark rings with very visible whites. They were so sad and withdrawn that they paid no attention to anyone or anything except their graves. Aminikhah says earth-coloured skin shows attachment to earth.
Some, he says, are so high that they cannot be seen, such as Allāma Baḥr al-ʿUlūm, said to be a constant companion of Amīr al-Muʾminīn. He mentions in passing Ibn Ṭāwūs and Ibn Fahd. Others are so caught that they cannot be seen, and an act can sometimes free them. He will speak later of children who died and enter their graves.
The spiritual voice explained that these spirits could not release their material bodies. Since death they have spent most of their time in the cemetery and have watched their bodies decay: pus from the nose, ears and mouth, the stench, bloating, bursting of the belly, hair coming off the skin, worms attacking, flesh finishing and only bones left. Asked how long they will stay, it said it depends on them; some until the bones turn to dust, that is, until they despair of the body.
Aminikhah says some people are so attached that they just sit there. He cites the supplication of Abū Ḥamza al-Thumālī, in which Imam Zayn al-ʿĀbidīn weeps "for the narrowness of my grave", as expressing this. He also tells that Ayatollah Tabrīzī was seen in a dream after his death and said he was not there, since Amīr al-Muʾminīn had snatched him away.
6. The operating theatre and the invitation
The engineer asked where his body was. The voice said it was in the operating room and asked if he wished to see it. He appeared at the door of the theatre at once. His body lay on a table with two doctors and several nurses round it. He felt sick at the sight and an odd revulsion for that "ugly, foul-smelling monster", and wished to be as far from it as possible.
The voice told him the doctors were doing their duty and would bring him back, since it was decreed that he return. Meanwhile he could stay in the hospital or use the chance to go elsewhere, and suggested he look at his city and its people. He said he had seen them every day, and the voice said he had seen them only with the material eye and not the eye of the spirit. That encouraged him. It told him to be ready, since he must first enter a special channel.
7. The cylinder of light and the remembered knowledge
Suddenly he was in a brown, burnt-brown, corridor-like cylinder, pushed slowly forward parallel to the ground and a little upward, until he was about 60 metres up. He felt he was in a very strong energy field and, as he went, enjoyed a pleasing awareness and clarity.
This awareness was the result of remembering. Aminikhah cites narrations that the Ahl al-Bayt take their knowledge from looking at a cylinder (ʿamūd) of light, in which they see the deeds of the servants, and says that without seeing these accounts those narrations cannot be understood. He says he will add more next week.
He suddenly remembered a large part of the knowledge he had had before being born: all of us, he says, lived in a heavenly world before birth and learned a great deal there. The pages that follow concern where we were before the world and what we knew: the world of the covenant (ʿālam-i dharr), the world of spirits, the world of creation, the jinn and Satan before his fall. He says someone who reaches this through spiritual struggle is constantly aware, without going back and forth. He promises a Qurʾānic explanation on Saturday, citing:
"No! If you only knew with knowledge of certainty... You will surely see the Hellfire." (Q 102:5-6, Sahih International)
He ties "knowledge of certainty" (ʿilm al-yaqīn) to this state, and says he will also say what knowledge we had before coming into the world.
What the cylinder first brought back was much about material things: stars and planets, physics, chemistry, natural science, mathematics. He knew, for instance, that molecules are made of atoms and atoms of electrons, neutrons and protons, but there he found that inside those are finer particles, and inside those others, endlessly, so that humankind will never count them. He felt like an encyclopaedia or a vast store of science.
He knew that all phenomena are created from a kind of light, and why this light sometimes becomes water, sometimes stone, wood. Aminikhah says this is unity of being (waḥdat al-wujūd). He remembers almost none of it now, he says, only a little, which returns suddenly, as when he hears on TV that a scientist has proposed a theory and knows it is wrong.
The voice told him: "I have promised to keep the rules. I have no right to give out confidential information. They have set limits and I cannot pass them." Aminikhah says that next Saturday he will say more, including a historical-philosophical point: why such books and accounts have become widespread in this age. He suggests that the rivalry between satanic and merciful forces is at its peak and that there is a hand in the realm of the heavenly world making these accounts heard, which was not so a thousand years ago.
In passing he says the age of the Imam of the Age will be neither of this world nor the barzakh, with 25 of the 27 "doors" opened.
He ends with the supplication for the Imam of the Age's return.




