Beyond Death (Ān sūy-e marg), session 17: "A journey of 135,000 years in the valley of the rights of others"
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Summary
In this session, Hujjat al-Islam Aminikhah continues the third story, that of the university lecturer the book calls the doctor. After a twelve-hour brain operation, fifty seconds without vital signs and twenty-eight hours in a coma, the doctor reports passing through a lead-grey tunnel at astonishing speed, roped to his body by silver threads, being hurled into a vast galaxy, seeing an ocean of darkness with a terrifying pit that he was spared, and landing in a sad boundless place he calls the valley of the rights of others (wādī-yi ḥaqq al-nās), where he felt he remained 135,000 years. Aminikhah explains the darkness as that of delusion, and uses Ṭabāṭabāʾī's teaching to explain why some punishment is of deeds and not of the self, and how timelessness and eternity of punishment are understood.
1. Preface
Aminikhah says that from here the story is frightening, though with an intellectual fear and not the fear of Hollywood films. He recalls that he said from the start that laughter now would be tears later, but the story has a harsh stretch and ends well. He asks listeners to have followed the series from the beginning.
The engineer, he says, was in a very good condition, while the doctor is in a very bad one, and that depends on one's own state and temperament. He says the Qurʾān says this plainly and does so more severely than the book. He contrasts how people sit through Sūrat al-Takwīr with delight and shout "God, God!" with the Ahl al-Bayt, who wept until their shirts were wet when reciting such verses.
The doctor says he does not know why he mentions some things and cannot prove them, and the author agrees that none of it is provable.
2. The operation and the first scenes
He was told to sign, had his hair shaved and was taken to the operating theatre. He felt like someone who wanted to jump from the fortieth floor of a burning tower; the fear brought back the headache, worse than ever. His clearer memory begins in the theatre with kind faces round him; he knew the brother-in-law of Sayyid Jalāl, who told him a joke and passed him to the anaesthetist, who asked which university he taught at. He answered, was asked his subject, could not answer and lost consciousness.
Aminikhah notes that of the three narrators the doctor is the best educated, a university lecturer, but what happens to him is bitter and he goes to a bad place, while the other two, with less schooling, went to good places and were given divine knowledge after their experience. He suggests the doctor was caught in illusions and darknesses before this happened.
Interview: the operation lasted twelve hours, during which his vital signs stopped for fifty seconds; he was in a coma for twenty-eight hours after. Asked whether the experience lasted fifty seconds or twenty-eight hours, he said he did not know. Aminikhah says the book gives a hundred pages on those fifty seconds.
3. The ball and the tunnel
He was in darkness, curled inside a ball-like thing, a little like a foetus, rolling and moving forward fast, with confused, disturbing noises. The ball seemed to hit something and burst, and he was free in a strange place. He first thought he was in a whirlwind, but it was a corridor, a cylinder, a tunnel the colour of lead. Aminikhah recalls that the first narrator saw a bright yellow, the second a burnt brown, and the doctor sees grey, and that the colours of the barzakh are our own making, as he said before.
The confused noise faded and was replaced by a sound like crystal balls, icicles or metal clinking, all cold things. Aminikhah reads the place as a cold, courtroom-like setting: where the first narrator was welcomed warmly by friends, here there is no warmth, identity or companionship, everything is regulated, and no one is glad he came; they seem to be waiting for him to be tried.
The tunnel was a broad, long, spiralling passage, unlike ordinary tunnels. Aminikhah links this to each person's path (subul) that connects to the straight path, the ṣirāṭ, citing the idea of "our ways" in the Qurʾān:
"And those who strive for Us - We will surely guide them to Our ways. And indeed, Allah is with the doers of good." (Q 29:69, Sahih International)
He says some who do not connect to the ṣirāṭ fall.
The tunnel looked as if made of a special immense energy, like rolled cloud or blue-grey cigarette smoke, though neither. It ran upward at about 45 degrees and its far end seemed to be in the farthest heavens; Aminikhah adds "the barzakh in the seventh heaven".
At the mouth he found he was held from behind by silver threads, like rays of light through narrow openings, each as thin as a hair and very strong, linking him to the earth. The tunnel mouth was mild; as he rose, the heat increased, noticeable but not burning. He felt he was rising slowly but at an inconceivable speed, and saw stars and celestial bodies passing along the transparent tunnel.
Midway he noticed another man behind him, thirty years old, medium height, thin, with sky-blue eyes. They did not speak. Aminikhah remarks that this narrator's state is confused and vague, unlike the previous one.
At the end he saw a pleasant light and was shot out through a wide luminous exit.
4. The meaning of the darkness
Aminikhah says this part concerns how far we free ourselves from delusion in this world, and is not simply a matter of prayer and fasting: the doctor was devout. He cites the supplication of tawassul, as he gives it: "O God, bring me out of the darknesses of delusion (wahm) and honour me with the light of understanding." The greatest darkness, he says, is delusion: "I am a doctor, I am someone, I have standing in society", the claim that others must respect me. Rank breeds illusion, and the root of darkness after death is in such illusions, heedlessness and ignorance.
5. The galaxy and the ocean of darkness
He was hurled into an infinite space, like a luminous galaxy, wished to stop and could not; his speed never dropped. Looking down, he saw black hot vapours rising from far below, from the surface of a vast ocean of blackness, which he called the ocean of darkness, a thick moving darkness like black jelly, blacker than black. In its centre was a huge deep pit.
Aminikhah says the Qurʾān gives the image in the Light sūra: darkness upon darkness in a deep sea, one cannot see one's hand in it:
"Or [they are] like darknesses within an unfathomable sea which is covered by waves, upon which are waves, over which are clouds - darknesses, some of them upon others. When one puts out his hand [therein], he can hardly see it. And he to whom Allah has not granted light - for him there is no light." (Q 24:40, Sahih International)
He says that the darkness is billions of times the size of the solar system, with waves of liquid darkness moving towards the mouth of the pit.
The doctor called it a whirlpool, though the flow inside it was darkness, not water. It was more dreadful than anything, with a foul smell, "the god of fear, of blackness, of grief, of danger, of wrath", and he apologises to God for using the word. Aminikhah cites ʿAlī's description of hell as a house in which there is no mercy: light, wind and clouds are manifestations of mercy, so where there is no mercy there is absolute darkness and indifference.
The doctor knew, without knowing how, that it showed mercy to nothing and swallowed all that came near it, and he was terrified of falling in. He passed over it at a speed beyond that of light, against which the speed of light counted as zero. He held his breath and passed over it safely. The pit was not where he fell.
6. The valley of the rights of others
He landed, hurled "with the force of a missile hitting the ground", in a sad, frightening valley whose name he himself gives: the valley of ḥaqq al-nās, the rights of others. It was infinite by infinite, with no visible beginning or end, very sad and anxious.
He shook and wept, wiped his face with a handkerchief, and said it was like no desert, plain, mountain or shore, and that remembering it made his brain swell. It had no day or night, no shade or sun, neither cool nor heat, and was unlike every place on earth in form, substance and colour. Its ground was an unfamiliar black substance, he could not tell whether liquid or solid. There was no light as at dusk. It had no hills or hollows, and at first looked flat and uniform.
"In the valley of the rights of others there was no time in the sense you have in mind", he says, and yet, seemingly contradicting that, he believes he spent 135,000 years there. Aminikhah says this sentence overturns our mental foundations.
The interviewer asked if it could have been a feeling of that long. He insisted: the number is fixed in his mind with certainty, not a day more or less, and he accepts that it cannot be understood by worldly reason. He says that whatever the clocks showed, fifty seconds or twenty-eight hours, he was there 135,000 years in grief and anxiety, a pure kind of grief and anxiety as heavy as the whole of existence that cannot be conveyed to an earthly person without experiencing it.
He could not see his body but sometimes sat, stood or walked. He was alone, spending 6,300 years of the 135,000 in complete solitude.
Aminikhah ties this to the verse on the ages of those in hell and to a narration:
"Indeed, Hell has been lying in wait For the transgressors, a place of return, In which they will remain for ages [unending]." (Q 78:21-23, Sahih International)
He says Imam al-Ṣādiq was asked what an age (ḥuqb) is, and said eight hundred years, though a different figure may be meant.
He recalls a narration that for every sin one is kept a thousand years. And the Qurʾān says of the Day: "The angels and the Spirit will ascend to Him during a Day the extent of which is fifty thousand years." (Q 70:4, Sahih International) He adds that one second opened here yields billions of years there, because here there is matter and there is not.
7. Why eternity: the union of the doer with the deed
Aminikhah works through how long the phrase "oppressing others is bad" lasts: ten seconds to say, but where is its reality, and how old is it? If I commit oppression, he says, the act becomes united with the doer, and I become "the bad" and the truth of the statement that oppression is bad. How long am I "bad"? As soon as the union is made it has neither beginning nor end. This, he says, is how everlastingness (khulūd) is understood: someone sinned for twenty years but stays forever because the sin has become his reality, unless the wrong has not entered his essence, in which case he has years in hell to be cleansed and come out.
Following Ṭabāṭabāʾī, he distinguishes hell of deeds, hell of traits and hell of essence, and likewise paradise of deeds, traits and essence. Most people go to the hell of deeds. This doctor was not sent to the pit, because his essence and traits were not bad overall. Those whose essence is bad stay forever, and he gives the examples named in a narration, as he gives it: eight people from whose coffins hell's fire flames, including Cain, Nimrod and Pharaoh.
On paradise: some go to the paradise of the essence, a very small number. He cites the address to the reassured soul:
"[To the righteous it will be said], 'O reassured soul, Return to your Lord, well-pleased and pleasing [to Him], And enter among My [righteous] servants And enter My Paradise.'" (Q 89:27-30, Sahih International)
He reads "My Paradise" as the paradise of the essence, citing Imam Khomeini via Jawādī Āmulī. Fewer people have two paradises, as Sūrat al-Raḥmān says:
"But for he who has feared the position of his Lord are two gardens -" (Q 55:46, Sahih International) and "And below them both [in excellence] are two [other] gardens -" (Q 55:62, Sahih International). He gives them as the paradise of deeds and of traits, for those whose good habits had become dispositions.
Faith leads to paradise and deeds earn reward:
"Indeed, those who have believed and done righteous deeds - their Lord will guide them because of their faith. Beneath them rivers will flow in the Gardens of Pleasure" (Q 10:9, Sahih International).
The silver coin one gave in charity becomes the silver vessel in paradise: "And there will be circulated among them vessels of silver and cups having been [created] clear [as glass], Clear glasses [made] from silver of which they have determined the measure." (Q 76:15-16, Sahih International) The house, the gold, the zakāt and khums one sent ahead is one's own.
He gives a narration, as he has it from Jawādī Āmulī from Imam Khomeini: the people of hell are punished, and the punishment lifts when the Prophet of mercy passes by, whereupon they ask to be punished doubly rather than have it lifted by his favour. And someone who spent thousands of years in hell suddenly cries "I remember, there was a prophet to whom the Qurʾān came, and now I accept him".
Arrogance against the truth, he says, makes hell of the essence.
8. Purification in this world
A believer is cleansed already in this world: even a bad dream is God's kindness, since a frightening dream purifies from the hell of deeds; fever, pain, illness, even bleeding under pressure and poverty cleanse sins. If not, death is made hard for him; if not, the barzakh cleanses him; if not, he goes to hell for a time. What belongs to the outer sphere can be purified, but what is in his essence is the very truth of hell, as with "whose fuel is people and stones".
He cites it as:
"O you who have believed, protect yourselves and your families from a Fire whose fuel is people and stones, over which are [appointed] angels, harsh and severe; they do not disobey Allah in what He commands them but do what they are commanded." (Q 66:6, Sahih International)
Some people are not just people of paradise but are themselves paradise, he says, such as Imam Riḍā and the saints, whose essence is paradise.
He adds that the fear in this is only a reminder, and ends with the supplication for the Imam of the Age.




