Beyond Death (Ān sūy-e marg), session 18: "The display of deeds in the valley of the rights of others"
Source: https://aminikhaah.ir/song/18.
Summary
In this session, Hujjat al-Islam Aminikhah continues the doctor's account in the valley of the rights of others. After a long solitude the doctor senses two divine agents beside him, with whom he speaks by direct transfer of meaning, and his question "why am I here?" brings his whole life before him, not as a film but as all his deeds present at once and alive. Aminikhah uses this to expound how speech works in the next world, how the imagination needs no instruments there, why nothing in the world is ever lost, and how even feelings and intentions have forms. He then describes the doctor's suffering and, with some stories of a friend he says can see the barzakh, closes with a comparison of the barzakh to a steam sauna and prayers for a good start there.
1. The two agents
The doctor says that after his long solitude in the valley he sensed two beings behind him, one on the right and one on the left, whom he could not see but felt as a heavy, constant presence. They were divine agents who never spoke to him; he spoke to them, not in the ordinary way but through transferring concepts, with no need of sound or pronunciation. He stresses he cannot prove this.
Aminikhah says all three narrators say the same: no sound, wording or language, because there the system of conventions (iʿtibāriyyāt) is dismantled. Word and expression belong to that system, and there it is meaning itself.
He gives an example: a narration says that when someone knocks at the door of paradise it says "O ʿAlī". It is not a noise like a doorbell that wakes the neighbour; in Jawādī Āmulī's words, since paradise is not a house of toil or of conventions, and its owner is the Commander of the Faithful, when the door "sounds" the owner knows someone is at the door. The words are only for our understanding.
He explains why we need words: to say "packaged milk" I need a word, and "milk" already has several meanings. There one just shows the meaning itself.
2. Perception without instruments
The doctor says not only his speech but his way of seeing was different. Aminikhah explains that in this world we have rays, reflection and limits, so to see the tip of a distant hill I need an instrument that puts the image in front of my eye, and the image reaches the faculty of imagination. After this world the imagination no longer needs instruments. He insists this is not delusion or fancy: the imaginal faculty is the faculty that perceives forms, and the blind are only veiled in that faculty, not for lack of an eye. The imagination itself can be veiled, as can the intellect and the primordial nature (fiṭra).
Likewise smelling, hearing, speaking and understanding there need no instruments: the smell is present itself, the hearing is there but without sound, the content is present. He mentions a listener's question for which a long course on the union of intellect and intelligent would be needed.
3. The life review is not a film
The first thing the doctor asked the two agents was why he was there. As he asked, he saw all the moments of his life, from birth to the last moment on earth. Aminikhah says this is not like a film passing frame by frame in sequence: it is all present together, one reality, and one cannot choose not to see it.
The author asked whether all the events passed in order like a film from the first second to the last. The doctor said no, he had misunderstood: all the moments and scenes were there around him, from infancy through youth to middle age, every deed, good or bad, small or large, from nursery and school to university. The author said he could not understand, and the doctor said he had not expected him to.
Aminikhah points to the verse for this:
"The Day every soul will find what it has done of good present [before it] and what it has done of evil, it will wish that between itself and that [evil] was a great distance. And Allah warns you of Himself, and Allah is Kind to [His] servants." (Q 3:30, Sahih International)
He reads "present" literally: one finds the deed itself, not a report.
He asks where yesterday's lecture is, and answers that it is with him now: nothing finishes or goes. He ties this to the idea of constant renewed emanation: the sun now is not the sun of an hour ago, and the "One who emanates absolutely" gives life and being at every instant.
He cites the verse on sending ahead:
"And establish prayer and give zakah, and whatever good you put forward for yourselves - you will find it with Allah. Indeed, Allah of what you do, is Seeing." (Q 2:110, Sahih International)
What you send ahead does not go away; it sticks to you.
Digressing, he says some people try to strengthen memory by memorisation and psychology, but another way is that what one has received becomes present: that belongs to a strong soul.
The doctor stressed it again with emphasis: all his deeds were in the valley, even those he had given no importance, they moved, were alive and lasting, and his good deeds were very few while his neutral or bad ones were many. He was not watching the film of his life but the deeds themselves. The check written twenty years ago is there now, the smile, the word, the sinful glance, the mocking sneer, even every thought and intention.
The author asked if every thought and intention was also there; the doctor, speaking like a teacher explaining relativity to a slow pupil, said yes, and they stay forever. God does not need to write our deeds or record or film us. If you insulted me and I was hurt, both your insult and my hurt are now in the world above.
Asked what shape they have, he said he remembered the shape of each exactly but could not possibly draw it; they resemble nothing material.
Aminikhah says love, hatred and envy each have a form that can be seen and has "levels": there is envy and envy, love and love. Ayatollah Kashmīrī, he says, said that if you are a guest and your appetite for the food opens, the host cooked with love; if it closes, they cooked reluctantly. He tells of a teacher who was in his house and ate with appetite while others who had said they had already eaten did not, which for him shows that affection has an effect.
The doctor added that not only the insulting words but the insult itself exists in the barzakh, and the hurt as well, in strange, ethereal, indescribable forms; all our inner feelings and states exist in the world above, whether love or envy. He seemed distressed at his inability to describe them. The author notes that on earth we see only the effects of feelings.
4. His state in the valley
Ḥusayn asked what he did there. He said he wandered among each of his deeds, thoughts and earthly intentions, wandering, sad, terrified, remorseful and alone, carrying a heavy residue of all these. He felt a crushing, cutting, stinging pain. Asked to be more exact, he asked how one would feel with a large snake writhing and biting in one's belly, hot skewers pushed into a fresh wound, being given all the bad news at once, being thrown from above the clouds, having to sit on melting metal, or learning that no one else in the world exists. Aminikhah says the loneliness in hell is general: its gatherings are scattering, and the Prophet likened them to a thousand nails in a wall, with no connection, while the people of paradise are joined and one.
Hell has room for all but is narrow for everyone, as in the verse he alludes to on being thrown into a narrow place bound in chains: "And when they are thrown into a narrow place therein bound in chains, they will cry out thereupon for destruction." (Q 25:13, Sahih International) and, for "is there more", "On the Day We will say to Hell, 'Have you been filled?' and it will say, 'Are there some more,'" (Q 50:30, Sahih International).
The doctor said his state was ten times worse than the sum of all bad states: he was no longer a human spirit but a burning ball of fear, anxiety, grief and shame. Ḥusayn wailed that he must have felt terrible. The doctor said the barzakh is not a comfortable place for sinners but pure misery. You are left among your deeds; you begin to see how bad they were and what harm each caused to others' feelings, property, bodies and souls. You suffer from within from remorse and shame and from being unable to make amends, and your greatest wish, your only wish, is to die. On earth we fear death, but there it is an unreachable wish.
A further point: one need not have committed murder to suffer there. A broken heart, a tear caused, a wound left unhealed, a cry for help from the wronged left unanswered, is enough.
5. A friend who sees the barzakh
Aminikhah says that what he himself has seen is stronger than these accounts. He says that at twelve or thirteen he met people of the barzakh, and that a friend, about twenty years older than him, to whom he was close for a long period, had received a favour after giving up a sin, and whose barzakhi eye opened. He says that if he wrote this friend's states he would have to title it "This Side of Death". The friend can connect with anyone in the barzakh by willing it.
He compares him with a disciple of Ayatollah Ilāhī Ṭabāṭabāʾī (the brother of ʿAllāma Ṭabāṭabāʾī), a clergyman in Tabriz who would ask Plato's spirit whom to study philosophy with, and was directed to Ilāhī Ṭabāṭabāʾī. Ṭabāṭabāʾī's father, he adds, said he was content with all his sons except the future ʿAllāma, who had got none of the great wealth, and ʿAllāma said he had not thought a commentary would have such reward.
His friend, he says, is stronger than that disciple: you will something and he sees it without your naming it. In a hundred cases he told things from the beginning to the end of history and Aminikhah's "fuse blew". He gave a person's answer before the question, and once, when asked about a martyr at the Behesht-e Zahrā cemetery, described him; he has also said things about Aminikhah's childhood that Aminikhah did not recall, and, he says, will show a person's file only if it is publishable.
Aminikhah says they went together to a pool for a year and the friend told them things there. He recalls the friend describing the barzakhi condition in the steam sauna: in steam there is no oxygen, you are suffocating, and that is how the barzakh is for the sinner, a place where one cannot breathe in or out. He says charity sent for the dead is like opening the sauna door or splashing water: it lets them take a breath.
He mentions that this friend helped locate the graves of scholars whose burial places are unknown, such as Mullā Ṣadrā and Mullā Ḥusayn-Qulī Hamadānī. And he says there is much more but it is not useful to us: our task is to see that we have no rights of others on our necks.
He says that even if a few scoff, it matters only that we allow a one-percent chance that this is real, since if it is, the consequences are huge.
6. Closing
He prays, on the eve of the birthday of the Imam of the Age, that the beginning of the barzakh be one of comfort, friendship and warm affection for all of them, and ends with the supplication for the Imam of the Age.




