Beyond Death (Ān sūy-e marg), session 19: "The attorneys of the rights of others: relentless creditors in the barzakh"
Source: https://aminikhaah.ir/song/19.
Summary
In this session, Hujjat al-Islam Aminikhah continues the doctor's account in the valley of the rights of others. After long wandering, human faces appear, which the doctor identifies as attorneys of everyone he wronged in life, each claiming its client's right and refusing to let him go until it is paid. He gives four examples: the maths teacher he cursed behind his back, a car whose paint he scratched, a library book he stole, and a colleague's page he hid for a quarter of an hour. Aminikhah adds stories of scholars who met such claims in the barzakh, admires a God who defends the rights of his servants, recommends reading Imam Sajjād's Treatise on Rights, and warns that online slander makes the debt almost impossible to repay.
1. The attorneys appear
Aminikhah says he has read the story twice and that it is shaking each time; it deserves reading ten, twenty or a hundred times, even daily. He would like to stay a month or two on this theme but must finish the book, and hopes later to give a long series on the rights of others.
After a long time of wandering and mental suffering, human faces appeared, with a shadow of fear and grief over their lips and chins. They were the attorneys (wukalāʾ) of those the doctor had wronged in the world. They had power of attorney to take their clients' rights from him, with an accusing, creditor's manner.
Each face was exactly like its client's, a duplicate of him. The doctor, he says, had reached a high degree of awareness in that world, so he knew every client with all his outer and inner traits, even those he had never seen on earth. The attorneys conveyed their claims into his mind painfully, not in ordinary speech.
Among them was his wife's attorney, then his daughter's, his father's, his brother's, and others: his colleagues', neighbours', fellow townsmen's and students', even those of whole peoples. They were countless, and each pressed him separately. Aminikhah compares it to creditors piled up at the door. Here there are ways out, power, deception and escape, even suicide. There is no death and no flight there, and no escape from the claim.
Each said that until he repaid his client's right he would not be freed, and would stay wandering in severe mental torment. He could not deny his sins: in that merciless eternity every ugly deed was like a nauseating lump of mucus. Aminikhah recalls Zaynab's words to the people of Kūfa in her sermon, as he gives them, that their deed would stick like pus hanging on the face, which cannot be denied or escaped.
He notes that God's punishments include the painful (alīm) and the humiliating (muhīn), as the Qurʾān says, with some hurting and some demeaning.
2. The God who defends his servants' rights
Some listeners said they preferred the early sessions, with God's mercy, to the wrath of these. Aminikhah says he loves this God very much: a God who so defends his servants' rights, down to the last coin, is lovable and worth worshipping. A God who did not care when servants oppressed one another would be worth nothing. He contrasts rights owed to God, on which God is lenient, with rights of people, which He insists on.
He recalls Imam Ḥusayn on the eve of ʿĀshūrā telling those with obligations to others to leave. He says Muslim ibn ʿAqīl, about to be killed, made a will about a debt he owed someone in Kūfa. And an anecdote of a man who took a mat from a mosque for a hussayniyya, saying ʿAbbās gave both hands for God, so would God not give two mats to ʿAbbās? Aminikhah says our reckonings are wrong: the mat belongs to the people.
The doctor said the matter was not simply solved: he had to answer why he did the wrong. He had no defence and kept saying "I am ashamed", "I am sorry" and "I was wrong", but regret had no effect; the demand was that he return the lost right.
3. The doctor's four examples
He tells the author that he did not commit big crimes: he had not killed, burgled, embezzled or eyed another's honour, but had committed, like many, supposedly smaller sins. All were laid out like grains of desert sand in the valley, waiting for him.
The maths teacher. In his third year of secondary school he had a strict teacher of mathematics, a subject he disliked, so he disliked the teacher and several times cursed him in front of classmates, out of the teacher's hearing. In the valley he saw the teacher's attorney, who protested that he had stained the honour of a man who taught him maths with care. He apologised, but the attorney demanded that he restore the teacher's lost honour, pressing the claim drop by drop like hot lead. It was impossible. He begged the two agents behind him, who answered only with silence, which told him he must meet the attorney's demand.
Aminikhah comments that matters like this must wait until the wronged person himself dies and comes to the barzakh to settle accounts. He tells of Ayatollah Bahlūl Gunābādī, who divorced his first wife before his struggles, saying he could not fulfil her rights while on the move for forty or fifty years and so released himself from them; fifteen years after her death he saw her in a dream, and she said she was well apart from one thing: twenty years ago he had backbitten a woman and now was told to restore her honour; she would have to come herself and either forgive him or settle. Asked when she would come he was told twenty years in worldly time, "where one day there is fifty thousand years here".
He also tells of Ayatollah Bahāʾuddīnī, whom he calls "always in the barzakh, sometimes in the world", who appeared to a man of lowly work who had visited him; in the barzakh the man said he had a claim on him because he treated other visitors with respect but did not treat him as a person. Bahāʾuddīnī, who often met the Imam, said one complete recitation of the Qurʾān is enough to get through such a claim.
The car. At 21 or 22 he was mad about luxury cars and kept an album of them. One day, passing a new parked car and overcome with envy, he dragged his pen hard across the bonnet, scratching off paint. In the valley he saw the owner's attorney, whom he had never met but recognised, who protested slowly, drop by drop, and demanded that he return the paint. "How can I?" became the refrain of all his answers.
Aminikhah says that when the owner arrives, either you have good deeds to give or he has bad ones that you must take.
The stolen book. At university a Tabrīzī friend borrowed a rare, valuable book on their subject from the library; the doctor stole it and kept it, feeling guilt but never returning it, even years later. In the valley his friend's attorney reproached him, and so did attorneys of hundreds of students, in his year and later, who needed that book and found it missing. They all called him a thief. He pleaded with the agents "how can I?" and wept; the author says he was humane enough to keep silent until he spoke again.
The stolen page. As a university teacher he sat reading in the library when an older colleague, a 45-year-old shy, awkward man with thick glasses who was often teased, asked him to listen to an article on environmental protection that he wished to submit to a newspaper. When the colleague took a phone call, he took the third page and pocketed it as a joke. The colleague found it missing, searched even under the table and hurried out, assuming he had dropped it. He then felt remorse, found the colleague distressed, and said he had found the page in a corridor. A quarter of an hour had passed. In the valley the colleague's attorney demanded that he return that quarter of an hour, separately from the mockery, the laughter and the lie.
He also lists other wrongs that weighed on him: hurting his daughter, belittling his wife, shouting at his father, bothering a neighbour, jumping the queue at the bakery, backbiting, silence in front of a wrong done to a student, and breaking promises.
4. Stories of scholars held for others' rights
A senior scholar from Qom, Aminikhah says, told of seeing two great scholars caught in the barzakh. One had backed a candidate in an election, telling people to vote for him, and was held responsible for what the candidate then did. The other, who held a post in the judiciary after the revolution, had been asked by a grocer to have his son's case, a death sentence for links with the Mujāhidīn-i Khalq, reviewed once more; the grocer said he did not claim the son was innocent and would put the rope on his neck himself if it stood. He did nothing. In the barzakh he was asked why he never said "study it again": the verdict was not unjust, but the word was not said.
He gives a narration, as he has it, of two children who brought a drawing to Imam Ḥasan, with ʿAlī standing there, asking which was prettier; ʿAlī told his son to be careful, as he would be called to account for why he "liked" one more. Aminikhah says that today's pressing of "like" and voting are judgments that carry accountability.
5. Further points
He recommends Imam Sajjād's Risālat al-Ḥuqūq ("Treatise on Rights"), saying some teachers advise it as the first book for anyone doing spiritual work, because it makes one aware of people's rights and helps one pass the valley, or at least leave hell. He says that a muezzin who calls the call to prayer has a right on you, even one heard on the radio, and that someone entering a gathering in the name of the Ahl al-Bayt has a right to your respect.
Backbiting and slander are among the smaller items, he says; they quickly wipe out good deeds. Social media, which he calls a swamp, destroys reputations with billions of views and millions of shares, and one would have to go to each person to restore a reputation, so the burden of this debt is huge. The rights of others, he says, are no joke.
He says that in this world a believer is as if "in prison" and an unbeliever "in paradise", citing the narration "the world is the believer's prison and the unbeliever's paradise", since the believer must keep observing rights and rules.
He anticipates the middle of Shaʿbān, hopes that the world falls into a better order, since the structure of the world is oppression-prone, and prays that they may cross the valley of the rights of others safely.




