Beyond Death (Ān sūy-e marg), session 20: "The rights of others: the hardest obstacle on the path to salvation"
Source: https://aminikhaah.ir/song/20.
Summary
In this session, Hujjat al-Islam Aminikhah pauses the doctor's story to answer listeners who asked for practical ways out of the rights of others they owe. He gives narrations on the weight of not intending to wrong anyone, stories of Ayatollah Jaʿfarī Tihrānī's scruple over a possibly unthanked kindness, an outline of how to settle financial and non-financial debts depending on whether the creditor and amount are known, the problem of slander of whole groups, and the importance of promises. He also notes that the barzakh is the stage where large, measurable wrongs are settled, and that intercession is hoped for beyond it. The doctor's story resumes briefly at the end, with a hint that he is later relieved and sees his mother.
1. Why the rights of others matter
He says the doctor's wandering in the valley of the rights of others took a week of sessions and will continue into next week.
He cites the Prophet, as he gives it: "the best jihad is to wake up with no intention of wronging anyone." He clarifies that the point is not just to have no intention to wrong but to intend not to wrong, and that this is hard, therefore a great jihad. And Imam al-Ṣādiq, as he gives it: whoever wakes up with no intention of wronging anyone, God forgives what he does of sins that day, unless he sheds blood or consumes an orphan's property.
"Anyone" includes ourselves: hands, feet, ears and eyes are wronged too, and on the Day of Resurrection they will demand their rights. The eye will say "why did you sin with me?" He says that one can leave aside rights of God, but rights of people are to be settled.
2. Ayatollah Jaʿfarī Tihrānī's scruple
He recalls the late Ayatollah Sayyid ʿAbdullāh Jaʿfarī Tihrānī, a disciple of ʿAllāma Ṭabāṭabāʾī, whom he describes as an unknown, detached mystic at a high spiritual level and whom he met at home. He tells a story, as he has it, that the Ayatollah once fell asleep on a bus on a trip from Qom to Mashhad and his head dropped on the shoulder of a neighbour, a sayyid, whom he did not wish to disturb. In a dream Imam Riḍā told him that the sayyid went to a special spiritual circle and to ask to be introduced; it was ʿAllāma Ṭabāṭabāʾī's circle, and that small courtesy brought him into his private lessons. The Ayatollah Mahdawī Kanī was a student of his.
A disciple of his, still alive and author of books on conduct with spouse and child, told Aminikhah that late in life the Ayatollah said he had reviewed his whole life since puberty for the rights of others and found only one thing: he could not remember whether he had thanked Ayatollah Mahdawī Kanī for a dish of food at the funeral meal for the disciple's father. He asked the disciple to go and ask Mahdawī Kanī's forgiveness for him. The disciple did, and later in hospital Mahdawī Kanī said he had thanked him.
He says the Ayatollah was so unknown that when the Leader of the Revolution wished to visit him, he asked that he not come, because the neighbourhood would think he was somebody.
3. The levels of the afterlife and where the reckoning is
He gives an image from an aeroplane flight above Mashhad: sun, then a layer of cloud, then sun again, then another layer. The barzakh, he says, is like this: when the first veil lifts at death, one sees some things but is still under a veil, and the second lifts completely at the blowing of the trumpet at the resurrection.
Large, measurable wrongs are settled first in the barzakh. He says he fears for us only for the barzakh: pass it and, beyond, there is intercession (shafāʿa). In matters of the rights of others many are held, since the creditor must come and the accounts be settled, and many fall there with nothing to bring to intercession.
4. How to settle the rights of others
He says it has an "algorithm" and promises more on Tuesday. Rights are financial or non-financial (backbiting, mockery, loss of honour).
Financial, creditor and amount known: return it to him in some way, without needing to go and announce it. He cites Mr Qarāʾatī's story that as a child he ate an apple before puberty and later returned the price in a way that did not expose him.
Financial, amount unknown: return the amount you think likely. Creditor unknown among several: give to those you suspect. Creditor entirely unknown: give "restitution of wrongs" (radd-i mazālim) to the poor, with permission from one's source of emulation.
Non-financial, e.g. honour: if it can be repaired, repair it before the same audience. If you slandered someone before five people, correct it before the same five. If not repairable, ask forgiveness, and one may ask in general terms without recounting the details. Also one can seek forgiveness for the person (istighfār).
He quotes Ayatollah Bahjat, as he gives it: ask for general forgiveness, "forgive me wholly". Aminikhah says a blanket request before a pilgrimage, such as "forgive me in general", is empty, since the person does not know what he is excusing.
Where there is no way: the slander of whole groups: "they are like this by family", "clerics are like this", the jokes about students of a university, a city, a trade. He says the only course is to begin now, for the rest of one's life, to perform acts of reward on their behalf: visiting, reciting the Qurʾān, giving the reward of pilgrimages. A man who thought even a shoe brushing another's was a debt at the resurrection is cited as an example of scruple.
5. A narration of a repentant man
A man who worked for the Umayyad government and drank wine came to Imam al-Ṣādiq to ask if his repentance would be accepted. The Imam was silent twice, then said that if he returned every right he owed, he would guarantee him paradise. He did: he gave back what he knew was owed and, to those he did not know, went to their doors; they gave him clothes, and when he died his friend said Imam al-Ṣādiq had kept his promise. The Imam later confirmed it.
He warns that this should not be taken as saying there is no way of salvation; he is conscious that a careless hearing could do harm, and he has chosen his words carefully. He says someone told him he relies on the tears he shed for Imam Ḥusayn, each drop worth enough to settle the rights of others, but that one must still pay from what one has gained.
6. A promise creates a right
He reads the doctor's list of the rights he held: hurting his daughter, belittling his wife, shouting at his father, bothering a neighbour, jumping the baker's queue, backbiting, silence before an injustice to a student, breaking promises. He gives a joke about a sourdough bread that had a stone in it and the person who returned it and was praised as a saint.
He tells of a man who told him a certain official had seen something remarkable, and recalls telling the man that a promise to give a copy of a book once published should be made only if he would keep it, since a promise creates a right in everyone who hears and believes it, and breaking it will bring torment in the barzakh.
He warns against telling jokes or speaking ill of other peoples and races: one day you will answer to each person of that people, and you will never be able to restore their lost dignity.
7. Closing
He says the doctor's story, still heavy at this point, will turn: he is rescued and wants to see his mother, and is taken to see her in the barzakh, where, because of what he did for her, she has become one of the people of paradise. He says that part is very sweet. He ends with a prayer to be saved from the burdens of this world, the barzakh and the resurrection, and the supplication for the Imam of the Age.




