Beyond Death (Ān sūy-e marg), session 21: "The barzakhi paradise accompanied by the torment of the rights of others"
Source: https://aminikhaah.ir/song/21.
Summary
In this session, Hujjat al-Islam Aminikhah closes his main treatment of the rights of others (ḥaqq al-nās) and adds several further points: these rights apply even to unintended harm, wrong advice and careless words create liability, and fine scruples of scholars show how seriously the matter was taken. He then returns to Ṭabāṭabāʾī's three levels of hell and paradise (essence, traits, deeds) and notes that some people are in the barzakhi paradise and still suffer for others' rights. He recommends books by Martyr Dastghayb and reads from the doctor's story: his summary of the valley, his remark that there was no external fire in it, God's role as a merciful judge who leaves the settling to the wronged, and the first sight of the many beings in the valley.
1. The rights of others apply even without intent
Aminikhah says the worst thing about ḥaqq al-nās is that intention is not a condition: it arises even by mistake. If a car, even driven with care, runs over a child's ball, you must stop and pay, and pay not to the child but to the guardian who bought the ball.
He cites the Prophet at the end of his life, as he gives it: if anyone has a claim on him, let him come and take it; a man said that once when he passed with a whip the wind blew it against him, and the Prophet bared his body and told him to take retribution. Fāṭima, on hearing this, said to send Ḥasan and Ḥusayn to take it in the Prophet's place. He says some scholars knocked at others' doors with a fingernail so as not to chip the paint, and took a library book carefully so it would not be damaged.
Harm caused by a well-meant intervention is also owed. A mediator who suggests a compromise between a claim of fifty and a claim of a hundred and says "seventy-five" takes from one side without knowing. Those who give advice, doctors, engineers and counsellors are liable for the consequences of what they say. He gives the example of those who casually advise divorce: a single word in someone's divorce is not forgiven, and each step towards breaking a marriage is a step towards the Fire, each step towards strengthening one a step to paradise. He criticises counsellors who tell a woman to divorce a husband who brings her a flower every day, on the ground that no normal man shows such affection.
He mentions the difficulty of earning a lawful living at the end of time, citing "in what is lawful, an accounting; in what is unlawful, a punishment".
2. A scrupulous friendship
He tells of the late Ayatollah Murwārīd, a friend of more than fifty years of the late Ayatollah Jawād Āqā Tihrānī, who says that decades before, when they went out of Mashhad and hired a mule, Murwārīd had insisted twice that Tihrānī ride. Murwārīd later told him that he had boils on his feet and could not ride, that Tihrānī's pressing him had slightly annoyed him inwardly, and that he was telling him so that Tihrānī would not carry it to the grave: "I have forgiven you."
He remarks on the recent stadium incident, with hundreds injured and one killed, and the accusations and insults it produced, which build mistrust and hatred in society.
3. How to settle: the algorithm in short
If you do not know what was wrong or where, return to the state if it was public property, otherwise to the person or entity in some way, and if impossible, give "restitution of wrongs" (radd-i mazālim) as charity on behalf of that person, so the burden is lifted. This is the scheme set out in the previous session.
4. Three levels of hell and paradise again
The doctor was not in the hell of the essence, which is everlasting. He explains: the sinner who stays forever has an intention to sin forever, his essence is fused with disobedience, with obstinacy and arrogance, and so it burns forever. Others are lower, in the hell of traits, and others in the hell of deeds. The doctor was taken past the pits and put in the valley of rights, the hell of deeds, from which one can emerge and enter paradise once one's account is cleared.
For those with few bad deeds, he cites:
"Then as for one whose scales are heavy [with good deeds], He will be in a pleasant life. But as for one whose scales are light, His refuge will be an abyss." (Q 101:6-9, Sahih International)
 -
Many people whose deeds are in order but who owe others are taken to the lower levels of paradise until their rights are cleared. He stresses that in the barzakhi paradise there are people who are at times tormented, though not in the eternal paradise or the Garden of Eden after the resurrection.
He recommends Dāstānhā-yi shigift ("Wonderful stories") by Martyr Dastghayb, an author whose books he says he read one by one at fifteen or sixteen, and which changed his view of the world, with others such as Istiʿādha, Qalb-i salīm and Gunāhān-i kabīra. In that book, he says, someone who was seen in the barzakhi paradise in a very good state, when asked if he lacked anything, said that once he had given someone a stinging word, and every morning a scorpion stings his toe and he writhes until night: the rest of paradise is fine.
5. Reading on: the doctor's summary of the valley
He says listeners have given warm feedback: a message from a student who could not wait for the next file. He praises engineering students for their purity, quoting Narāqī's Miʿrāj al-saʿāda as saying that mathematics, geometry and arithmetic bring inner light and perfect the intellect.
The doctor says of the valley: "I wandered in that sad exile among my deeds and their negative consequences", and compares the attempt to describe it to pouring the sea into a cup.
The author wanted to ask more about the consequences. Aminikhah notes that the doctor saw no fire in the valley: not an external fire that one could control, like a barbecue, but the self itself. The fire is the soul itself, "the fire which mounts directed at the hearts" (Q 104:6-7, Sahih International: "It is the fire of Allah, [eternally] fueled, Which mounts directed at the hearts."). He says an outside fire could be controlled, but here the person has caught fire from within.
Descending and ascending barzakh: before entering the world, we were in a descending barzakh, with an imaginal body but without perfections. After death comes the ascending barzakh, whose forms we make ourselves, every blink and word and posture producing a form, and every blink of one in the light creating an angel, while one in disbelief produces flame. He cites:
"[He] who created death and life to test you [as to] which of you is best in deed - and He is the Exalted in Might, the Forgiving -" (Q 67:2, Sahih International)
He compares the barzakh to a painting that each person paints.
The doctor said: "I saw no fire in the valley of the rights of others. The fire was a distinguished attorney with a shaven face who demanded his client's honour of me; a moustached attorney who sought my colleague's wasted time; a bearded attorney who expected the colour of the car back." In the face of all these demands he was sad, anxious and helpless, which was a heavy and pitiable punishment; he found it entirely just. He looked for a way to be forgiven or to have the punishment reduced. He adds that, although the valley was infinite, he felt as if in a small solitary cell or a narrow, dark grave.
Aminikhah ties this to hell's narrowness: the Prophet was asked how hell holds everyone, and in the verse hell is asked "Have you been filled?" and answers "Are there some more?" (Q 50:30, as quoted earlier). He repeats the image of a wall that has room for hundreds of nails yet is narrow for each one going in. People enter hell by their own insistence against their own nature, while paradise draws.
6. God's role: a judge who leaves it to the wronged
Asked what God's role was in the valley, the doctor said God was present as a powerful and yet very merciful judge, not seen but felt as all-encompassing. He did not deal with God directly to ask for pardon but faced the strict attorneys of those he had wronged. It was not God's fault that he could not win their consent; he waited for God's verdict, believing in his mercy and generosity.
The doctor gave a worldly example: if I hurt you and you take me to a kindly judge, the judge hears you, hears my regret, and says that if I can satisfy you he will close the case with mercy. I must satisfy you, not the judge.
7. The first sight of the others
At last he sensed people around him, shadows, vague blurs and trembling images that gradually became clear, people he had earlier been unable to see, as if a curtain had been drawn over his eyes. One of them was the blue-eyed man from the tunnel, only a metre away. He saw not only a vast crowd but his own ethereal body, and the true view of the valley.
He saw the whole valley full of people he had not noticed before, like the Qurʾān's locusts:
"Their eyes humbled, they will emerge from the graves as if they were locusts spreading," (Q 54:7, Sahih International)
Aminikhah says the plain of the resurrection looks like a land struck by locusts.
Besides millions of ugly sinful spirits there were many agents of the barzakh, without human bodies, like haloes of light. Behind each person, including the doctor, stood two agents in complete silence; others came and went.
He and the blue-eyed man only exchanged looks, aware and fearful, "like camels brought to the slaughter". Asked about the true appearance of the valley, he says that is for next time, something that darkens the soul to hear.
Aminikhah ties this to the people of paradise being shown those of hell, and hell's people those of paradise:
"A speaker among them will say, 'Indeed, I had a companion [on earth]...' He will say, 'Would you [care to] look?' And he will look and see him in the midst of the Hellfire. He will say, 'By Allah, you almost ruined me. If not for the favor of my Lord, I would have been of those brought in [to Hell].'" (Q 37:51-57, Sahih International, abridged to the speaker's passage.)
8. Closing
He mentions that news of someone's death has just reached him, and says "We belong to Allah and to Him we return" (Q 2:156, Sahih International: "Indeed we belong to Allah, and indeed to Him we will return."). He ends with a prayer to leave this world with full hands and the supplication for the Imam of the Age.




