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Summary
In this session, Hujjat al-Islam Aminikhah reads the doctor's description of the true appearance of the valley of the rights of others and uses it for a philosophical exposition in the manner of Ṭabāṭabāʾī and Mullā Ṣadrā. He explains that smells, fire, houses and landscapes in the barzakh are not places we are taken to but forms generated by our own deeds, that time does not apply there, that our acts are all present at once and cannot be forgotten, that everything in this world is a "model" of a higher reality, and that a human being who has taken on the traits of animals sees himself in the barzakh as a composite of them. He closes by praising the Ṣadrian vocabulary that makes this speakable.
1. The valley's appearance and smells
He begins: the doctor and the blue-eyed man are in the valley of the rights of others, and the blue-eyed man will later be found alive in the world and interviewed, being the one the doctor met. The doctor described the valley as sad, dirty, terrifying and foul, with grief like a dark cloud over everything and bad smells from every side: a nauseating mix of faeces, urine, sweat, mould, pus, carrion and rotten fish.
Aminikhah says we have the sense of smell in the barzakh, but smell there is not like here. Here smell comes from material change, decay or blossoming, bread going mouldy or a bud flowering; in the barzakh there is no change.
2. Time and the "before" of creation
A student asked him how there can be a "before" the creation of the Ahl al-Bayt's light. He says time belongs to motion and motion to matter; there was a stage with no matter, which he calls the world of spirits or of light, so "first" and "before" have no strict meaning.
Likewise in the barzakh and after, time has no meaning, and the Qurʾān's phrases such as "fifty thousand years" are only a conversion into the time we are used to: what you spend in a day here corresponds to fifty thousand years there. He cites the dying man who asks to go back:
He says it is in Sūrat al-Munāfiqūn, but the words he quotes, "so that I may do righteousness in what I left", are from al-Muʾminūn: "[For such is the state of the disbelievers], until, when death comes to one of them, he says, 'My Lord, send me back That I might do righteousness in that which I left behind.' No! It is only a word he is saying; and behind them is a barrier until the Day they are resurrected." (Q 23:99-100, Sahih International) The Munāfiqūn verse is similar: "And spend [in the way of Allah] from what We have provided you before death approaches one of you and he says, 'My Lord, if only You would delay me for a brief term so I would give charity and be among the righteous.'" (Q 63:10, Sahih International)
He says seconds only gain their value there, and that we waste them on games, films and the like.
3. Detached and attached "images" (Ṭabāṭabāʾī, Nihāyat al-ḥikma)
He cites Ṭabāṭabāʾī's distinction between the attached image (mithāl-i muttaṣil), which is the content of one's own imagination, and the detached image (mithāl-i munfaṣil), the outer world of angels and spirits, saying they are alike in kind.
He asks the audience to bring to mind concepts: apple, water, mother's milk, thermodynamics, dynamics, statics, signal, power transmission. They were learned in an order, but in the mind they are not before and after; they are in one place. Our deeds are like that: childhood and youth, ten years ago and ten minutes ago, make no difference, they are preserved together. When the doctor insisted that his deeds were not like a film, that was why. He says people picture a film of deeds shown to each in turn, with Iranian power cuts, a scratched disc and a queue: it is nothing of the kind.
The difference with here is forgetting (nisyān): in this world we forget and must turn to what we have stored and will it present. There is no forgetting there, everything is presence. A painful memory is not recalled a thousand times but is present with all its effects.
A person can have produced a hundred years of heavenly forms and wipe them all out in a moment. He gives the example of the magicians who believed in Moses, who after a lifetime of magic turned in a moment, and says the value of a second is understood there. He says one can also build another form for oneself, though that takes resolve.
4. The barzakh as the self and its deeds
The barzakh is not a place to be taken to but what one has made. It does exist as a world above this and below the resurrection, but houses, roofs and villages are a manifestation of the person: "a house which is his own house; his being has become this house". He says everything there is ourselves and nothing is outside us, and our words now are becoming forms there. A house, if one is a believer, can become a sea, a river or a plain according to one's wish.
He gives a hadith, as he cites it, that a gathering where God is remembered is "a garden from the gardens of paradise": the angels spread their wings, and the walls are not walls to them. The garden is our attention and delight.
Apples, pears and trees there take whatever form you want; he refers to the tree Ādam ate from, which different people call wheat or grapes, as being all of them there. He promises scientific grounding later.
For the barzakh as ourselves and our deeds, he says that if we are believers the forms match our wishes, and if not we are caught in the forms of our deeds and cannot get free; the blow to the ear is the deed itself.
He praises Mullā Ṣadrā as a mercy of God to humankind: he says Ṣadrā has nothing of his own, all comes from the Qurʾān and the Ahl al-Bayt, but he made it intelligible with the vocabulary of attached and detached image, abstraction and form. He adds that the book has been published by Nashr-i Maʿārif and that he is now preparing one of his own for them, and that reviewers questioned references.
5. The senses, and the scale of this world against the next
The five senses are all present in the barzakh, and the ratio of a day here to a day there is fifty thousand. The comparison with the foetus: the foetal world compared with this world is perhaps a hundred-thousandth, and so is this world compared with the next, citing Imam Ḥusayn's will, as he gives it, that the afterlife is so large and this world so small that it is as if it never were.
Smell belongs there: "when someone lies, a foul smell rises from his mouth to the Throne and the angels are harmed", and the smell is eternal; here the nose adapts, as sewer workers' do. Smells here are a faint model of the real ones, as the fire of this world is one seventieth of the fire of hell, thinned seventy times so it can be used, citing "a provision for the travelers" (Q 56:73, Sahih International: "We have made it a reminder and provision for the travelers,"). The real fire, trees, sea and fruit are there, and God gave a model in this world for us to enjoy and believe.
The doctor said the valley's temperature and light were uneven: parts very hot, parts mild and damp, parts completely dark, parts smoky, parts in an ugly yellow light, some flat and some twisting; many wandered in spiral paths. Aminikhah says the heat reflects the weight of the deeds and is generated by oneself. A narration, as he cites it, says God opens seventy doors to those who led others astray: each time he approaches a door it shuts, and he turns to another; what he sees is wandering that he himself produced.
He says even the wine of paradise is made by oneself, with a purity that depends on the purity of one's deed.
6. People who look like animals
The doctor saw frightened people with hungry, ceaselessly chewing jaws, very ugly, some looking like animals. Aminikhah explains with Mullā Ṣadrā: the human is the noblest being and contains all the perfections of the lower beings and their defects, and can activate either. An ant's solidarity is its perfection and its greed a mark of its small being, which is no fault in the ant. A scorpion's sting is not malice but its nature, a good in its own body, evil only when it reaches another. A wasp dies by stinging. A human who follows perfection has the dog's loyalty; one who leaves humanity has the dog's defect, which for a dog was not a defect but for a human is an existential deficiency.
A person can have the defects of all animals and appear in the form of all of them. He sees himself: "this is me", a composite of scorpion, ant, dog and pig. He says that if one simply turned into an animal that would not be so bad: a wolf is not ashamed of being a wolf. A human who knows he is human but has the limits of a dog or pig is ashamed, and this shame is eternal and never becomes habitual.
He says the system of conventions (iʿtibārī) of religion, prayer and fasting, gives a person form: prayer beautifies and fasting looks like weakness outwardly but is strength inwardly, with people's strength in the heavenly realm according to the fasts they kept.
7. Closing
He says today they took a few steps around the barzakh with the intellect, and that the explanation will make the reading ahead easier to receive. He ends with the supplication for the Imam of the Age.




