Beyond Death (Ān sūy-e marg), session 23: "Barzakhi garments: a reflection of one's thoughts and deeds"
Source: https://aminikhaah.ir/song/23.
Summary
In this session, Hujjat al-Islam Aminikhah returns to the text of the doctor's account, describing the other souls in the valley of the rights of others: some animal-like, some sitting in a posture of mourning, some violent and quarrelsome, some quiet and remorseful. These descriptions lead him to long asides on depression as a mark of the damned, the colour black and white clothing, how Ṭabāṭabāʾī explained why the damned swear falsely on the Day of Resurrection, the harm of frightening people and of wasting, and the doctor's sight of a famous powerful man being humiliated. He closes with the point that many humble people in this world are exalted in the barzakh.
1. Introduction
He says the last few sessions went outside the book, with explanations that he thinks were needed for understanding what comes next, and that today he will read more of the text. He says yesterday's philosophical session helps explain why people appear in animal forms in the barzakh.
2. The souls in the valley
Some spirits looked partly like animals, such as apes, pigs and dogs, with the rest of the body entirely human but emaciated like famine victims, with skin like dried cracked leather. Some stood, some sat in a special manner: the doctor demonstrated, with the right sole under the buttocks, the left knee raised, the left forearm on the knee and the forehead on the forearm, a crouch like a mourner or someone depressed and despairing. He and the blue-eyed man sat that way, a little above the ground.
Aminikhah says depression is a feature of the damned and that the traits of the damned and the saved are the same in this world and the barzakh. A believer destined for paradise is never depressed in this world. Sorrow (ḥuzn) of the kind that feels one has things still to do is different and is desirable, but grief over loss is not for the saint of God, citing:
"Unquestionably, [for] the allies of Allah there will be no fear concerning them, nor will they grieve" (Q 10:62, Sahih International)
He tells counselees that someone under God's lordship cannot lose anything, and points to Yūsuf: thrown into a well, sold as a slave, imprisoned, forgotten, each worse than the last, only to become ruler of Egypt. He says depression is not even defined in the system of a saint of God.
3. Black and white clothing
He explains why wearing black is disliked: it is not the colour of love but of the clothes of the damned, and why scholars wear white, including a white inner robe even on ʿĀshūrā. He says the Ahl al-Bayt wore black in mourning because they hated being made to wear it, as a curse on Yazīd. On ʿAlī's death, Ḥasan wore a black turban for his sermon, which shows black is not forbidden to them.
He claims that the British spy "Mr Hempher" in his memoirs advises that the image of the clergy as clean, in white, must be altered, as white is the clothing of cooks and doctors, and that fake accounts spreading rumours about the clergy on social media follow his protocols. He says his own teacher, a student of Ayatollah Bahjat, said the memoirs were taught in Bahjat's lessons.
White shirts are recommended because white is the clothing of paradise, dark shoes disliked and said to dim the eyesight, with claims about hormones and fertility that he does not elaborate. Black is the colour of the depressed and of Pharaoh, who always wore black, and the arrogant like dark colours: the arrogant are damned and often depressed.
He adds that the chador, as a covering, has a geometry and a colour with meaning. The Imam of the Age wears a white turban in the Iranian style, he says, out of love for Iranians.
4. The violent and the remorseful
The doctor said that some people, with black thoughts and ugly conduct, were in constant motion: uncontrollable rage, unbridled rancour, open envy, a wish to harm others, piercing one another with hostile looks (Aminikhah says like a stadium crowd), maddened by old unsatisfied desires, throwing themselves on each other with animal cries. They were vicious spirits, unaware of their sin. The rest, including him and the blue-eyed man, were withdrawn, harmless spirits, regretful and ashamed, wrapped in a thick cocoon of grief, paying for their sins, and knowing that something harder lay ahead in the resurrection.
Aminikhah explains the difference with Ṭabāṭabāʾī: those in whose essence harm had settled behaved as they did out of an established trait. He cites a puzzle about the verse on the damned swearing false oaths before God:
"On the Day Allah will resurrect them all, and they will swear to Him as they swear to you and think that they are [standing] on something. Unquestionably, it is they who are the liars." (Q 58:18, Sahih International)
Earlier commentators did not know how people could lie when everything is evident. ʿAllāma Ṭabāṭabāʾī, he says, solved it by saying the resurrection is the vessel in which traits appear: the trait of false swearing shows itself, and one cannot but swear falsely, just as one who cursed in the world curses in hell, and some quarrel even in their dreams.
Those who had been wronged but whose trait was not fixed were remorseful and ashamed.
5. Frightening forms, and the harm of frightening people
The doctor, wiping the sweat from his forehead with a handkerchief, said that they sometimes heard terrifying sounds and frightening shapes approached; in truth the shapes were the embodiment of their own sins, and the sounds were the reflection of the ugly words they had spoken, the accusations and backbiting.
Aminikhah cites a narration, as he gives it, that a person who frightens a believer in this world will suffer for it there. He mentions television hidden-camera programmes, and a footballer who frightened passengers by entering the pilot's cabin, and says the Prophet was angry about such frightening. The fear that one causes, one sees there.
6. Garments and the famous man
The doctor's clothing, and that of the blue-eyed man and many spirits, was long and grey; that of others long and black; in the first story it had been gold. Aminikhah says colours there are made by us. The doctor adds that he saw there a famous person, whom nobody can name. In life most people knew him: a powerful, influential, high-ranking and extravagant man, elegant in appearance and ambitious. The doctor could hardly believe that he was in the valley in such a shameful state, and asked the blue-eyed man if he saw what he saw; he said yes. The man's hands were tied behind his back and two sinners were leading him around the valley. Most of the spirits knew his hidden vices and all his sins, and wherever he turned, waves of mockery and abuse hit his face.
Aminikhah says that perception there is fifty thousand times keener than here, so each insult hurts that much more. Spirits like hungry dogs with a bone surrounded him and each abused him cruelly with loud laughter, flinging filth, cursing, putting clown hats on his head, riding on his back, pushing him between them and making up his face as a joke. In one sentence they smeared his character, "the politest word available".
He was dissolved in shame at every taunt and said his shameful misery had no end. The doctor says he was a symbol of lost power, influence and honour, melting like ice before the sun of midsummer. He could not even find a remedy for his shameful nakedness, and ran with a mortified face to the agents, begging to be taken somewhere out of sight. The agents told him there was no hiding place: wherever he was, everyone could see him, and he could hide neither himself nor his sins. Aminikhah says Sūrat Ṭā Hā describes this clearly. The man longed to end his existence, and would have done so without hesitation if he could.
Aminikhah draws from this that office is dangerous. He says a narration holds that anyone responsible for ten people is brought on the Day with his hands tied, and is freed only if he passes the reckoning for those ten, so in effect the rule for officials is to go to hell. The Prophet said "always try to be the tail, not the head; the heads go to hell sooner". A great teacher advised him to board the bus last, and not to be first.
Asked what the man's sins were, the doctor said the main ones were seizing and squandering national wealth, extravagance. Aminikhah speaks against waste: the Prophet said do not waste water even at a river, and a man left a tap running for ten minutes washing under it. Imam Khomeini, offered a tissue, tore off a third or a quarter, saying that waste of public property is still waste. He tells of a hadith on a mineral-water bottle in Australia.
7. The exalted humble
The doctor's aim, as the author puts it, was to reveal that many great, wealthy and powerful people of this world live in disgrace in the barzakh, while many who were lowly on earth have rank there. Aminikhah compares the Shīʿa to the bee, which looks unimpressive among the eagles and hawks but, as the Qurʾān says, yields something of healing:
"Then eat from all the fruits and follow the ways of your Lord laid down [for you]. There emerges from their bellies a drink, varying in colors, in which there is healing for people. Indeed in that is a sign for a people who give thought." (Q 16:69, Sahih International)
He says the honey is what is inside.
He tells of an old foreign refugee in Qom with a crumpled face whom a friend looked at with pity, and who later was seen in the barzakh with a radiant face in a huge villa, saying "I am watching you, I have your numbers". And he gives an account from Ayatollah Bahāʾuddīnī of a dull student in Qom whom he took for a fool, and whom after death he saw in the barzakh with Qom's scholars as his pupils because of his effort.
He says many of the poor and those who seemed to have humble jobs have a good place there, and hopes they will return to the real home with full hands.




