Beyond Death (Ān sūy-e marg), session 26: "Why do the hypocrites have no light on the Day of Resurrection?"
Source: https://aminikhaah.ir/song/26.
Summary
In this session, Hujjat al-Islam Aminikhah, on the eve of Ramadan, starts from the doctor's report that his mother's house in the barzakhi paradise was made wholly of light, and develops an extended image from it: God sends light down, the polished receive and reflect it and build their own afterlife from it, while the unpolished absorb only its heat. On this image he explains why the hypocrites have no light, why Ramadan is mercy for some and a curse for others, how to remove the obstacles to its light (grudges, rights of others, repentance), and why the Qurʾān, prayer, pilgrimage and the graveyard are the places of special divine favour. He ends by returning to the doctor's account of the house, whose light changes colour at the mother's will.
1. The house of light and the believers' light
He apologises that listeners asked for Ramadan advice and he has instead continued with the book, since the theme of light reached in the third story bears on it. The doctor said that his mother's house and garden, trees and all, were of light.
He recalls that on the Day of Resurrection believers have light before them and on their right, and gives the two groups, the near ones (muqarrabūn), whose light is in front, and the righteous (abrār), whose light is at the right (or on both sides). The hypocrites say to the believers "we have no light, look at us so that we take light from your gaze," and are told to go back and seek light, since light is given in this world.
Light, he says, is a physics-like reflection: it reflects off a polished, smooth surface at the same angle at which it arrives. God has sent down light from the higher worlds: the Qurʾān, the Ahl al-Bayt, worship, prayer, fasting, the month of Ramadan and the call to prayer are light. A person who is polished and faces the light reflects it, and where does he reflect it? In his later worlds. He takes the descending light and shows it in his ascending light, so his later worlds have light, provided he is smooth.
2. The unpolished: fire is unreflected light
What happens to an unpolished, dull stone in the light? It does not reflect it and only takes its heat. He cites Muṣṭafawī's lexicon Taḥqīq-i kalimāt-i Qurʾān-i karīm, under "nūr": fire is light that has not been reflected. All the light was presented to all; those who were smooth and sincere became luminous and their resurrection was luminous; those who were not took heat. They will have no light, though they burn.
He cites the verse for a kindled fire that gives light and then loses it:
"Their example is that of one who kindled a fire, but when it illuminated what was around him, Allah took away their light and left them in darkness [so] they could not see." (Q 2:17, Sahih International)
He cites the verse on the hypocrites asking for light:
"On the [same] Day the hypocrite men and hypocrite women will say to those who believed, 'Wait for us that we may acquire some of your light.' It will be said, 'Go back behind you and seek light.' And a wall will be placed between them with a door, its interior containing mercy, but on the outside of it is torment." (Q 57:13, Sahih International; the believers' light is in the preceding verse, Q 57:12.)
3. Ramadan: mercy for some, harm for others
He cites Imam Zayn al-ʿĀbidīn's prayer for the first night of the month as he gives it: this month is a festival for the friends of God and a cause of ruin for the wretched. So Ramadan's mercy is not for all: for someone who is polished and exposes himself to its shining there is no obstacle, for one who is not, every day of the month adds to his misery. A person who skips a month of fasting must fast, outwardly, for five years, and each day counts as sixty.
Ramadan brings its light to those who have no obstacles. One of the greatest removers of obstacles is fasting. He asks listeners not to carry rights of others: "Would you not like that Allah should forgive you?" (Q 24:22, Sahih International), and asks them to forgive others so that they are forgiven, to be a manifestation of the name "the Forgiving", to remove grudges and resentments, and to repent.
He recommends the prayer of repentance before the month, and mentions the Sunday prayer in Dhū l-Qaʿda in the Mafātīḥ, which he describes as a repentance prayer taught by the Prophet. He says it is the rare case where it is said that rights of others are made good: God satisfies the opponents, and the person's children, parents and neighbours are forgiven.
4. The name "Ramaḍān", and Qurʾān as the light
He explains the name Ramaḍān as the hot noon sun, which cleans dirty seals: the heat takes the grime. The month is also the vessel of the Qurʾān's descent, as he says, citing:
"The month of Ramadhan [is that] in which was revealed the Qur'an, a guidance for the people and clear proofs of guidance and criterion." (Q 2:185, Sahih International, first clause)
What the Qurʾān shows in this month is the light God manifests, and a pure heart receives the reality of the Qurʾān.
There is one perfectly clear mirror in the world, the Remainder of God (the Imam of the Age), on whom, on the Night of Power, whatever of the Qurʾān shines is reflected; what it reflects is the decrees of creation, which descend through him.
He tells of Imam Ḥusayn telling someone that if he explained "Kāf Hā Yā ʿAyn" he could walk on water, and says Ṭabāṭabāʾī, quoting Qāḍī, held that the truth of travelling over distance is in the first verses of Sūrat Ṭā Hā. He tells of a man in Isfahan, the son of an even more remarkable father, who would hold a sealed letter in one hand and the Qurʾān in the other and, without opening the letter, send an answer to the question inside.
He quotes Malikī Tabrīzī, as he gives it, that the Prophet said "God's curse on one who sees Ramadan and is not purified."
He says that in Ramadan even one's breath is glorification, with one only exposed to the light, and that disbelief and hypocrisy are veils that keep one from the month. There are degrees of the month, some at the level of forgiveness of sins; he tells of a teacher who knew someone who attained the meeting with God on the Night of Power.
Prayer at the start of its time exposes one to the light earlier and at a smaller angle of reflection: "first of the time is God's pleasure, last of the time God's forgiveness." The earlier prayer is brighter in its heavenly form and gives the chance of prayer with presence of heart; the earlier light feeds the later act, which he says will be called the form of character (shākila). Reciting the Qurʾān and visiting the graves are exposure to light.
He says Ṭabāṭabāʾī used to spend two or three hours a day in Ramadan in reflection. The four places of special divine grace are pilgrimage, the Qurʾān, prayer and the graveyard. He tells of Malikī Tabrīzī telling a student to go to the graveyard and think of death until he was ready for barzakhi abstraction (tajarrud).
5. The house of light, resumed
Back to the book, he says the light of the doctor's mother's house was sometimes white and sometimes golden, changing from white to gold and gold to white, and the doctor was enchanted. The mother said that her house became any form she wanted. Aminikhah says it is like a prism: you put it in the light and the colour changes to blue, yellow, green. In the barzakh the light a person has brought is managed by that person, and the prayer a person prayed in the world has become a garden through the embodiment of deeds: the deed was light and returned as light, and he wills it as a house, sea, garden or fruit.
Our minds hold many concepts and forms, and whether one owns forms or forms own one is the question. In paradise one has infinite forms from one's deeds and does not tire. He hopes that this month they can bring forms with them, and that the friends of God receive special grace.
He ends with the supplication for the Imam of the Age.




