Beyond Death (Ān sūy-e marg), session 28: "From the valley of the rights of others to the mother's barzakhi paradise"
Source: https://aminikhaah.ir/song/28.
Summary
In this session, Hujjat al-Islam Aminikhah opens the month of Ramadan with a reflection on it as the month of returning home: the human being is the creature who has a homeland and must not forget it. He then summarises the doctor's story so far and continues with his mother's house: paintings that move and have weather, the mother's changing of the floor into water that does not wet, and the principle that every perfection exists above matter while defects do not. He goes on to explain that the levels of paradise follow the levels of intellect, that people there envy but do not regret, and finishes with an argument that the soul is not in the body but the body in the soul, that the brain is the radiation of the soul's perception, and that the intellect continues after death and grows in the barzakh.
1. Ramadan: returning to the homeland
He congratulates his audience on the start of Ramadan. The human, he says, is the being who has a homeland, in the Qurʾān's phrase "the remembrance of the home". He illustrates with someone who goes out to buy bread at the time of breaking the fast and forgets the way back, or forgets that he has a home at all. One who forgets he has a home is mad (majnūn), one who loses his way is lost (ḍāll), one who is distracted is heedless (ghāfil); these are the states of the human being in the Qurʾān.
Ramadan comes to wake us to the fact that we have a homeland. Hence Fiṭr, the feast at its end, is the feast of return to the primordial nature (fiṭra). After eleven months of forgetting in work, qualifications and family, the month removes our preoccupations with a strange geometry whose centre of gravity is fasting. The Prophet said that if people knew what happens in Ramadan they would wish the whole year to be Ramadan. A heedless person asks whether God's hospitality is all hunger and fatigue, not seeing that God takes our preoccupations and gives Himself.
He quotes the verse on God's chosen ones:
"Indeed, We chose them for an exclusive quality: remembrance of the home [of the Hereafter]." (Q 38:46, Sahih International)
Following Jawādī Āmulī, he says God purifies them by one thing, the address of the home: someone who has not forgotten it is made pure, first as one who is purified (mukhlaṣ) and then as one who purifies (mukhliṣ). Satan has dealings with everyone except these: "[Iblees] said, 'By your might, I will surely mislead them all Except, among them, Your chosen servants.'" (Q 38:82-83, Sahih International) God does not call to account the manifestation of His own action.
He says the book Ān sūy-e marg gives the address of the home, and he and the audience have been with it for four months, since about Bahman. He hopes to finish it in Ramadan.
The patient, he says, are those who when disaster strikes say "we belong to God", meaning "I remember I do not belong here":
"...give good tidings to the patient, Who, when disaster strikes them, say, 'Indeed we belong to Allah, and indeed to Him we will return.' Those are the ones upon whom are blessings from their Lord and mercy." (Q 2:155-157, Sahih International, from "And We will surely test you...")
God and the angels send blessings on the Prophet (Q 33:56, Sahih International: "Indeed, Allah confers blessing upon the Prophet, and His angels [ask Him to do so]...") because he did not forget for a moment that he was a traveller. Our home is not the street we live on: "for a few days I built a cage from my body."
2. Recap of the doctor's story
For new listeners: the book has three accounts of people who experienced death and saw the events after it. Two have been read. The third is the doctor who went into a coma for fifty seconds, whose fifty seconds they have been discussing for a month or two: first he was taken to the valley of the rights of others, and then, because of a good deed (forgiving a debt for his mother's sake), he was rescued and, before returning to the world, allowed to visit his mother's barzakhi paradise.
3. The paintings and the sun
He saw many paintings on the walls of his mother's house. One was a waterfall, and he felt the water really falling and the spray hitting his face with every breeze. (Aminikhah jokes that people sent him Harry Potter clips of moving pictures.) Another was a sun, which at first showed part of the disc rising from behind mountains and gradually the whole disc, and seemed fully real. The mother said a friend had made these paintings as a gift.
The author said, "how fortunate your mother is, I cannot see such pictures in my dreams", and the doctor said the mother had pointed out that she could at any time rebuild the house in another way, from ethereal stone, wood, glass, gold, silver or mercury.
4. The floor turned to water
He did not ask her to build a new house but asked for a small change to show her ability. After a short pause she turned the floor of light into water. He saw the water flowing at his feet and stood on it without sinking or losing balance. Aminikhah says it is water that does not wet, since it has no matter: wetness is a defect of water, a feature of the material world, while its life-giving is its perfection and exists above matter.
Wetting here slows movement, loses balance, brings rheumatism and disturbs cells, and the evaporation of water on the foot takes body heat away, which is a loss. In the barzakh nothing is lost; there is no destruction. If one wants coolness, one is cooled without being wet; if one wants refreshment, one is refreshed.
How could the mother change the floor? "By her intellect and will." Aminikhah says the levels of paradise are in proportion to the levels of intellect: each person there enjoys whatever he wills, but some do not will certain things because their intellect does not reach them (as someone may not wish for a particular manuscript of al-Ṭūsī because he does not know of it). Others do not know what is higher, so they do not wish for it; if they knew, they would wish and it would be fulfilled. The people of paradise feel no regret, whereas the people of hell feel regret; the people of the lower levels feel envy (ghibṭa), knowing that someone has a higher level without knowing exactly what he has, as a student who knows he has not understood but cannot say what.
5. The soul is not in the body
He says by intellect he does not mean the brain, which is a different thing. The body is a manifestation of the soul, and we think the soul is inside the body, but scientifically it is the other way round: the body is in the soul, as the unqualified is in the qualified, in his example of "house" and "blue house". He says the soul's perceptions appear in the body, and the brain is the radiation of the soul's perception. A blow to it disturbs the link. Love and hatred belong to the soul and appear in the heart; waking with a pain in the heart from a grudge shows the soul has gone and returned to appear in the body.
He cites Mullā Ṣadrā, as he gives it, that the soul sees and the eye receives, and then the soul tells the eye "see". If the eye is damaged, the soul's power of sight is not destroyed, only its reception: even a blind person dreams, and a person born blind dreams, constructing what he sees. Nobody has a soul without perfection; some lack the instrument for it. A person without speech has the soul's power of speech but not the means.
In the barzakh there is no brain, only the intellect; there is a barzakhi body with a head but without grey cells and neurons, so no damage to a nerve network or a spinal cord can strand it. The soul makes its body: the body we have, our soul made for us, as with the foetus. The material brain perishes at death; the immaterial intellect, set in the ethereal body, goes on. On earth the intellect acts on the whole body via the brain by waves; in the barzakh it commands the ethereal body directly. All our deeds and perceptions belong to the intellect, which is not located in the brain.
A friend asked him the day before to prove the resurrection from some route other than the school one. He told the friend to picture the table in front of him: the image has the table's features but not its weight or density, so he has something non-material, and the afterlife is of a spirit that is not this body. The body is a shell: skin grows back, and under the earth another body is given, and at the resurrection the body is produced again.
The intellect takes all earthly learning and memories into the barzakh, and is far more advanced there, though not complete: there is growth in the barzakh, which he calls "barzakhi perfection-seeking" (istikmāl-i barzakhī), to be explained next session. For now, he says, they are at the very start of the barzakh, fresh and warm after dying.




