Beyond Death (Ān sūy-e marg), session 29: "When plants and things speak with a human being"
Source: https://aminikhaah.ir/song/29.
Summary
In this session, Hujjat al-Islam Aminikhah continues the doctor's walk in his mother's garden in the barzakhi paradise. The doctor describes a garden of continental size, a ground of soft ethereal grains, perfect calm without fear, and the discovery that every blade of grass and every part of the garden is alive and intelligent and can exchange thoughts and feelings with him. Aminikhah takes this to say that the whole world is alive and speaks, and gives stories and Qurʾānic references for it, including a story of an American couple at Imam Riḍā's shrine who heard the walls glorifying God. The doctor then explains that the garden consists of one element, light, in many forms, that earthly scenery is a shadow of it, and that music is part of it.
1. Setting out
Aminikhah recalls where they are: the doctor visited his mother's barzakhi paradise and was told he could look around but not stay, since they had to leave the house together. The doctor says he has much to tell and will say more if asked.
They walked in the mother's garden, which was as large as several continents or more; he could not see its beginning or end. The ground was covered with ethereal material, not earth or sand but ethereal grains and particles, glossy, light, beautiful and of different sizes and colours, which differ from one place to another, complementing the colours of what is nearby. They were solid but very soft: walking on them was like stepping on cushions of swan down.
Asked for a full picture of the garden, the doctor said he would need to invent a new language; in the language available, the heavenly garden is very enchanting and generous, everything is brilliant and calming, and he was in total calm because nothing there disturbs.
2. Why there is no anxiety there
Aminikhah says that the worry and stress here arise because this world is a world of opposition and change: things conflict and crowd each other. If I am sweating, the fan's draught may give me a cold, so I fear it. There, no wind is to be feared, nor water, earth or light. Here water has no medical sense and turns into a flood; there it comes where you want, for your benefit, without destruction. Water does not oppose earth, nor water paper. Our troubles, he says, are all here, in "the house of trial": the Arabic balāʾ means trial and also transformation. Above, there is no change, no trial.
The doctor said he was in absolute calm, with no fear, anxiety or grief, as though he did not know what these were, truly happy and full of vigour, and enjoyed a pleasure far higher and sweeter than worldly ones, which can only be perceived with senses perfected in that world.
3. The living garden
Walking with his mother on the grass, he knew in an inexplicable way and deeply that every blade of grass was alive and intelligent and could understand his feelings and thoughts and also convey their own to him. God gave him the ability to meet the plants and talk with them and learn their qualities. Aminikhah says someone who rises to this level sees all things alive and talking to him: speech not as sound but as perceiving the inner truth of things. Everything has a heavenly aspect.
On the Day of Resurrection even the wall and the carpet will testify. He cites the verse in Sūrat Yūsuf in which the brothers tell Jacob to ask "the town":
"And ask the city in which we were and the caravan in which we came - and indeed, we are truthful," (Q 12:82, Sahih International)
He says that most commentators supply "the people of" before "town", but Jawādī Āmulī holds that God means the town itself: ask the sea, ask the wall, ask the carpet who the killer was. He says the Davidic judgment worked this way and that the knife itself testifies, and that in the time of the Imam of the Age matters will be judged so.
Everything has perception: a carpet differs when a believer sits on it and when a non-believer does, and he gives a narration, as he has it, that the earth is hurt by an unmarried young man's tread and groans at his urine. He tells that Ashrafī Iṣfahānī's cat, which he fed by hand, after his death banged its head against the wall of the storeroom until it died, and that a believer's belongings, his glasses, clothes and ring, weep for forty days after his death. He says that Ṭabāṭabāʾī told someone that he could not sleep at night for the sound of the doors and walls glorifying God. The Qurʾān says: "The seven heavens and the earth and whatever is in them exalt Him. And there is not a thing except that it exalts [Allah] by His praise, but you do not understand their [way of] exalting." (Q 17:44, Sahih International)
4. The American couple at the shrine
He tells, as widely known, of an American man and wife who travelled the world looking for truth, came from Afghanistan to Mashhad on their way to Turkey and America, and at the airport kept hearing "the Shrine" from everyone. At the dome the man said he had searched the world and found nothing, and that if he were shown a sign he would believe. A man with a handcart approached, spoke in the rural dialect of the man's childhood and called him by his childhood name, though the man was not in his thoughts. He told him to go in. Inside, at the grille, the man heard the doors and walls glorifying God. Aminikhah says this is a famous account that can be found in magazines.
He quotes the pilgrimage supplication after visiting Imam Riḍā, as he gives it: "my master, if the earth knew my sins it would swallow me, if the sky knew..." and says the squeeze of the grave is partly the veil falling between us and the cosmos.
He cites a saying, as he gives it, that whoever is a servant of God, God makes all things servants to him: a lion will not touch him. He tells the story of Zaynab the false claimant, put to the lions by Mutawakkil, who refused to harm the real Imam.
5. One element in many forms
The doctor knew that not only grass but every part of the garden, every tree and stream and grain, had this quality. He walked in a higher, perfected life, of beauty, innocence, affection, wisdom and generosity. The garden was truly made of one element that could take many forms: water, plant, bird, stone. Aminikhah says the element was light: stone could turn to water, water to blossom, blossom to breeze, breeze to fruit, fruit to bird, bird to flower.
Asked whether all the trees took green in various hues, the doctor said there were billions of colours there, ones never seen on earth. Earthly scenery is like a negative or a shadow, "a cold, ugly and dull shadow", as if this world were night and that one day: a dead, blind, heavy, coarse, inflexible and soulless world by comparison. Many earthly sights appear there more beautiful, flawless and in living real colours, closer to the essence of the earthly ones.
The garden had forest, mountain, sea, valley, river, plain, and even something like a desert, but alive and dreamlike, seemingly paved with tiny stars, emeralds and rubies glittering.
6. Music
The doctor said music is an inseparable part of the garden and its origin is the garden itself. It has such grandeur that it lifts the soul; an earthly human could not bear a small part of it, would faint or rather his soul would leave his body. Aminikhah recalls that David's miracle was his voice, at which birds fainted.
The music is mystical and ecstatic, and it increases love, making the soul more subtle and kind, of the nature of the remembrance of God. By contrast, he says, music here makes the heart dull and hard and, in Ayatollah Shāhābādī's words, weakens the will, suspends thought and strengthens imagination. Every note brings spirits nearer to God.
It comes from the vibrations of the garden's ethereal phenomena: the beating of birds' wings, flowing water falling from rocks, the gentle growth of grass and flowers, the movement of leaves, blossoms and fruit, and from their blending, a greater music. The leaves move by a very gentle and fragrant wind. So there is air in the heavenly garden, an ethereal air without oxygen, nitrogen or other material gases. Aminikhah ends with the supplication for the Imam of the Age.




