Beyond Death (Ān sūy-e marg), session 31: "The experience of flight, sliding and free fall"
Source: https://aminikhaah.ir/song/31.
Summary
In this session, Hujjat al-Islam Aminikhah continues the doctor's visit to his mother's heavenly garden. The doctor describes the spring-like air and his urge to play, being taught to slide above the ground by his mother, throwing himself over a cliff by will alone, floating, running, landing by a great river beneath a roof of branches, talking to a swan, and finally being drawn into a silver drop of water that is full of the recited scriptures of all the prophets. Aminikhah's comments cover how a will creates events in the barzakh, the contrast with the compulsion ("must") of this world, the difference between the lower realm of devils and the realm of the saints, and the reward of night prayer.
1. Spring air and the wish to play
The doctor says the air of paradise was like spring, mild and pleasant. He was so moved by it and the beautiful scenery that he wanted to leap and run, shout with joy, and fly over the trees. His mother, noticing, said his feelings were natural and told him to give way to his desires. He asked if he could fly. She said of course, but suggested they begin with sliding, and he agreed without quite understanding. (Aminikhah jokes about someone who has just got a licence going straight to a Porsche.)
He stretched out his arms like a cross; his mother pointed at his feet with her right hand and he was lifted a metre. She gave him a gentle tap on the back with the back of her hand and he began to move, sliding at a height of one metre as if on an invisible conveyor belt, accelerating like a beam of light between the trees without touching trunk or branch. He says you cannot know how much he enjoyed it.
2. The cliff
He reached a beautiful plain full of unique blue flowers that ended at a very deep abyss. His mother said she would stop him at the edge, which she did. He looked down, and she asked whether he would like to experience free fall, adding that he would not be hurt. He said he would, she said "then what are you waiting for? Jump!" and he jumped, sure he would not be injured.
The interviewer objected that he had been separated from his mother, and the doctor said wherever she was, she could see him and talk to him.
Asked if there is gravity in the spiritual world, he said no: he fell because he willed to fall. In the barzakhi paradise whatever a spirit wills or thinks of is realised. He fell fast for a long time, with great pleasure, so far that he thought it would take years to reach the bottom. His mother asked how he felt and he said "unparalleled".
3. Aminikhah on flight and the barzakh
He tells, as an aside, of a teacher who used to stand at a particular spot in the shrine of Imam Riḍā, opposite a small door facing the grille, and told him that once, in the middle of remembrance of God in Māzandarān, he flew towards Mashhad, was pulled down from above the minaret by a force, and found himself behind that door. He says that such flight is common among some of the great, and gives the example of a living scholar of Mashhad whom he does not name and whose book Insān dar ʿirfān he mentions. Those who have advanced can tell their state by the speed and direction of flight.
The author of that book, asked by the teacher how he sees the barzakh, said he was amazed that people who ask this do not see it: not seeing it is the reverse of how things should be. Aminikhah says he does not like to speak of such things lest delusions form. It was well known among scholars in Najaf, he says, that anyone who could separate his soul from his body and go to Ayatollah Bahjat would then begin his spiritual benefit.
He adds that some enter the barzakh in effect the lower heavenly realm, the realm of the devils, which can be reached by certain austerities and which gives some information but no growth towards humanity, even decline. After the wall of this material world one reaches the heavenly and the barzakh.
4. Floating, running, and landing
At a point he asked to float and his speed fell to zero, and he hung in space. He spread his limbs horizontally and was filled with an unfamiliar joy, tumbling and frolicking. The interviewer said it was hard to picture him frolicking, and the doctor said that was because he could not imagine what he saw: he was in a world new in every respect, colour, smell, volume and height, with easy laws.
He contrasted this world: "here it is all compulsion: to talk to you I have to sit, turn to you, produce sound, have energy, so I must eat, rest, have healthy air and light. A thousand 'musts' conspire to let us talk for two minutes. There, you are riding the world; here the world rides you. The more one's being expands, the more one's authority over the world."
Aminikhah tells an anecdote about the late Ayatollah Aḥmadī Faqīh, a Yazdī scholar of Qom and a long-time radio commentator on the Qurʾān, who died in a road accident in Ramadan some nine years before. A teacher told him that some months after the death, at dawn after prayer and in remembrance, he had a vision in which he held a telephone and was calling Aḥmadī Faqīh; whoever answered said he was at a Qurʾān session and held the receiver so he could hear the group recitation. The teacher said it was so sweet that he could not speak, and wondered why he had not died, since one cannot feel so much delight and live; barzakhi pleasure is like that. Aminikhah says that the reason we are so affected by the shrine's whisper is the veil of this material world.
The doctor, intoxicated with joy, said he could fulfil every wish without Aladdin's lamp and could decorate his surroundings with stars or thousands of suns; a childlike eagerness to find his abilities seized him. He then walked, ran in a rain of light, and wished again to fall freely and fell to the bottom of the valley. The landing was gentle, "as if jumping from five centimetres". Nearby was a great river of clear water, lined with green trees whose upper branches met over it, making a green corridor, a luminous road to infinity. He compared it to the Gīsūm road, 14 km from Tālish, whose tall trees roof the road, with three differences: a full river in place of asphalt, a much greater width, and ethereal trees of great beauty.
5. The swan
There were swans on the river. Aminikhah says animals will be resurrected, citing al-Mīzān on this: they have a heavenly aspect, and some go to paradise and some to hell. The birds of the barzakh fear neither humans nor each other. A swan spoke to him by thought, saying "welcome to paradise", and invited him to complete the experience by walking on the river. He stepped onto the water, which bore him, and took a third step as the swan opened its wings and beat the water, sending up drops like crystal fragments in thousands of colours.
Aminikhah mentions a teacher's account that a relative once helped a duck and the duck thanked him in a heavenly, barzakhi manner, and that on the Day of Resurrection it can ask for its right. He says everything in the garden can speak, every drop of water, particle of light, bit of stone, plant, and discuss the most complicated sciences with each other and with spirits; "you can talk to this wall and get scientific data from it."
6. Into the drop
A silver, very bright drop stopped in mid-air, and the doctor found himself drawn towards it slowly, involuntarily and with growing longing, until he was inside it. It was full of white crystalline particles, and there was no change in his essence; he was in it like a swimmer in a pool, able to see the trees, the river and the swans outside.
Aminikhah says the barzakhi paradise of the saints, the forerunners, is different. He mentions a saying, as he has it, that someone who had gone to paradise had not visited a single infallible Imam and asks where he has been. He tells, as he has it, of ʿUbaydallāh al-Ḥurr al-Juʿfī, who learned seventy thousand narrations from Imam al-Bāqir and was told that revealing one would bring God's curse; the Imam once offered to show him his barzakh, and each of us has twelve barzakhi Imams.
He says someone who has a little of the Spring of Khiḍr's water is saved from hell; do not make paradise your goal but be ambitious. And he cites that Imam al-Ṣādiq said the Qurʾān names the reward for every deed except night prayer:
"And no soul knows what has been hidden for them of comfort for eyes as reward for what they used to do." (Q 32:17, Sahih International)
He says Jawādī Āmulī applied this verse to Ayatollah Bahjat.
He urges using the nights of Ramadan for night prayer and dawn rising, with a joke about fear of thirst making people get up.
7. The sounds in the drop
The doctor heard sounds in the drop: the most delightful, grand music possible, a pure heavenly music. Each particle of the drop was reciting divine verses, unaltered revelations that came to Ādam, Nūḥ, Ibrāhīm, Ayyūb, Mūsā, Dāwūd and Muḥammad. Among passages of the book of Nūḥ he heard the original Torah, among the Torah the Gospel, among its sentences verses of the Qurʾān confirming or completing the others. They were all melodious and carried one message: God's oneness and attributes, the resurrection, the fate of believers and of deniers. They blended like the instruments of an orchestra which can still be heard separately, so that sentences of one scripture fitted into those of another into one complete text, one declaration, flowing as God's words with a captivating tune that filled him with mystical ecstasy.
The book says: "yes, all religions are one; their reality is one: a single religion to guide humankind, to reform conduct, speech and thought, so that people know themselves." Aminikhah says the discussion of this ends here. He ends with the question "how long were you a drop?" and leaves the answer to next time, and the supplication for the Imam of the Age.




