Beyond Death (Ān sūy-e marg), session 32: "Imaginal faces and the possibility of changing one's form"
Source: https://aminikhaah.ir/song/32.
Summary
In this session, Hujjat al-Islam Aminikhah continues the doctor's day in the barzakhi paradise. After the drop of water the doctor picks a dandelion that stays on its stem as it is picked, returns to his mother, and meets three friends who died in a bus crash on their way to Mashhad: they arrive on a slanting road of white light, dressed in white, and are healed of every defect. They explain that the faces they show him are changed forms, and that their real faces are far more beautiful. Aminikhah uses this to discuss dream appearances of the saints, the difference between reward and the earthly kind of recompense for bodily defects, the role of the soul in forming the body, why no embraces are needed in paradise, and the pure love among the people of paradise.
1. Out of the drop, and the dandelion
Asked how long he stayed in the drop, the doctor said he did not know; he was wholly absorbed in the heavenly sounds and heard nothing except the melodic recitation. He came to himself standing on the surface of the water again and walked towards the other bank, where a beautiful dandelion caught his eye like a tiny shining star. It smiled and said "pick me and take me to your mother, she loves me very much", adding "don't worry, I will stay alive and fresh until the resurrection; don't think that I will be lost when you pick me, just like that peach."
When he picked it, the dandelion was both in his hand and in its place. He wondered how to get back to the top of the valley. It said he could do it by a great leap, or by flying, and he preferred the third: to will to be there. He willed it and was at the cliff edge on the plain of blue flowers. His mother thanked him for the dandelion and said "I have news for you: three of your friends are coming to see you; they know you are here."
2. The three friends
He asked which friends and she named Majīd, Farhād and Ārmīn, who had died some years before. Aminikhah explains the word fawt: "to die" in Persian suggests loss, whereas the Arabic wafāt means a full payment of what is due: "we do not lose ourselves, we are paid in full."
The three died in the first minutes of a bus accident 50 km from Mashhad on their way to the shrine. Aminikhah recalls the late Ayatollah Sayyid Muḥammad ʿAlī Rūḥānī of Qom, who died last year, as having been a dream interpreter, and says that people who die on pilgrimage have special standing in the barzakh. A mountain behind this mountain, as he heard it, holds such people who wait for the Imam's appearance and return with it.
Standing beside his mother, the doctor saw a road appear slantwise from the plain upward, brought with them: a road of white light running obliquely up, of which he could see only about 100 metres before it vanished in a mass of dense lights. Three people appeared above and slid swiftly towards them, and when near, they greeted each other. They looked fresh.
They wore long, white, beautiful garments with differently coloured borders: Majīd's was olive green, Farhād's lemon and Ārmīn's jujube-red, and each wore a broad golden belt. Aminikhah says colours in the barzakh depend on levels, and that the olive green is the dark green of the Qurʾān's "mudhāmmatān": "And below them both [in excellence] are two [other] gardens... Dark green [in color]." (Q 55:62 and 55:64, Sahih International; the one-word verse is 55:64.) He says that it is the shortest verse in the Qurʾān, of the rare verbal pattern ifʿīlāl used for colours, a green going towards black.
He says each colour has meaning: he claims, as he has it, that Imam Ḥasan's barzakhi colour is green and Imam Ḥusayn's is red, since at the moment of their martyrdom Ḥasan's skin turned green and Ḥusayn's red. He adds some remarks on the colours of the taps in a washroom as a joke about symbolism.
3. Healed bodies, and the question of defects
The friends' faces and bodies were far more beautiful than on earth, with no defect. Majīd's face had been half burned some years before his death, but there it was whole; Farhād had lost the hair on his scalp and there had long, fine hair; Ārmīn's nose, large and ugly before, was beautiful. Ārmīn explained that their real faces in that world were not what he saw: they were much more beautiful and had changed their features before approaching so that he could see them.
Aminikhah brings a teacher who said that he once saw a distant ancestor very worn, and was told that as the barzakh approaches the world, one grows old and worn: in their own higher world they are fresh, but to appear to us they must descend and wear out.
A listener asked what sin a child born with a defect committed. Aminikhah answers with an image. Two people are given pens for an exam, one with 1 cc of ink, one with 100 cc. A sensible examiner who does this will ask the first fewer questions; the one with more ink must write more, and he is the one who should be pitied. A person tested by sight and a person tested by blindness have different examinations, and from the second God asks only that he accept his lot. A running race on a track looks unfair from the front, but from above the starting points are exactly calculated so each runs the same distance. No soul is created defective: every soul has the faculties of sight and hearing and knowledge, and only the instruments differ. Those with fewer instruments have fewer obligations and grow faster, and the growth belongs after this world, since the person gains a receptivity without being tested.
4. Faces that are not ours
The doctor says a spirit can make itself take beautiful faces with little resemblance to its earthly face. Aminikhah says that many scholars and good people one sees in dreams are in fact the Ahl al-Bayt showing themselves in that face. Sometimes the Imam shows his face in someone of the same name: seeing a "Muḥammad Taqī" may be Imam al-Jawād, a "ʿAlī Akbar" may be ʿAlī. A teacher told him that seeing Ayatollah Rūḥānī in a dream would be seeing Imam Riḍā. The barzakhi spirit can show itself in any face, for the purpose of showing.
He tells of Ayatollah Bahjat saying, "how do you know what Mr Khomeini said to me last night?" and suggests that a strong soul has power to do such things. He says some saw the Imam of the Age in various forms, mostly in a heavenly form, and that Shaykh Muḥammad Taqī Āmulī saw him in his real form, though he does not speak more of it. He recalls that Shaykh ʿAbbās Qummī's Safīnat al-biḥār classifies the awtād and abdāl. A face of even the least of them there is far more beautiful than the most beautiful earthly person, so that an earthly person would die on seeing it.
He tells a story, as he has it, of seventy people from different languages who sat before Imam al-Ṣādiq, who spoke a few words, and each said as they left that the Imam had spoken in his own mother tongue: the soul wills to cast words into the listener.
He says a strong soul keeps its own body in the grave, as a sleeping person's soul keeps the body, but strong soul and luminosity are not the same: there is also satanic strength.
5. No embraces, and the love of paradise
The author asked if they had embraced; the doctor said it was unnecessary: embracing is a convention to show love, and in the barzakh there is no expression since everything is itself, as the Qurʾān says of the people of paradise. Aminikhah cites:
"...and their greeting therein will be, 'Peace.'" (Q 10:10, Sahih International)
He asks whether the right hand and the left hand feel superiority over each other: they belong to one soul. Believers, he says, are like that, though it does not show now.
Spirits there cannot hide thoughts and feelings, and the doctor saw a pure love radiating from them so intense that he feared it would burst them. In the barzakhi paradise love alone sustains life, as blood circulation or heartbeat does a body. Each wants for the others more and better than for himself; a soul there is content to have less and others more, and even to give up a higher station. Instead of hatred, pride, envy and violence there is only love, like a mother's love for her child but far greater, as a candle against the sun.
When someone asks where they lived, the answer is "in paradise's school and laboratory," and Aminikhah leaves that for next session.
6. Closing
He mentions that a professor from another university asked him about the difference between Ibn ʿArabī and Mullā Ṣadrā on the world of images, a twenty-to-thirty-page question; he says he will answer later. He says God has put the masterpiece of creation into each of our souls, not our bodies. He ends with the supplication for the Imam of the Age.




