Beyond Death (Ān sūy-e marg), session 34: "Children in paradise, from upbringing to eternal station"
Source: https://aminikhaah.ir/song/34.
Summary
In this session, Hujjat al-Islam Aminikhah continues the doctor's conversation with his three friends and his mother about life in the barzakhi paradise: the souls' occupations, the doctor's mother as a teacher of forty children who died young, how such children are treated, how the dead visit the living in dreams, and a final long part on the barzakhi and resurrection hell: what the damned are shown, why they lack will, the nature of the physical and spiritual punishments, and who stays for ever. Aminikhah adds comments on how deeds of children count for the parents, on dream rules, on the book of Shahīd al-Thānī for the bereaved, and on the three levels of hell.
1. Occupations in paradise
The doctor says the souls there have different occupations: painting, gardening (heavenly jobs), music, handicrafts and so on, mostly something they loved on earth, though some, by God's decree, take up special tasks. Aminikhah says this goes back to the traits one takes with one: a beautiful voice or calligraphy are among them, and David sings in the barzakh as a reciter of the Qurʾān.
It is not like work here, to earn money or meet a need. The jobs there are the appearance of acquired traits, of light and knowledge, of God's mercy. There is no unemployment and no sleeping till noon and ordering takeout: paradise has no television, films or weekend.
2. The doctor's mother as teacher; children
The mother teaches a group of children, forty of them, souls of those who died in childhood; the doctor's mother is a kindergarten teacher there. Aminikhah says children who die before puberty do not go to hell, and discusses their state. A verse and narrations say God joins them to their fathers: "And those who believed and whose descendants followed them in faith - We will join with them their descendants, and We will not deprive them of anything of their deeds. Every person, for what he earned, is retained." (Q 52:21, Sahih International; he quotes the phrase "We join them to their fathers".) Until puberty a child is a detached extension of the parents' deeds: when a child prays or does good, it goes into the parents' record, while a worthiness forms in the child but is not written since it has no obligation, and he draws on it after puberty.
A child in a gathering for remembrance of the Imams gets "the magnetism of the gathering", which later gives a receptiveness, and a narration, as he has it, that if a parent's breath even reaches a newborn at a sinful moment and the child later becomes dissolute, parents should blame only themselves.
If the parents were unbelievers, he says the child is examined again, and some are raised by Fāṭima, or by Ibrāhīm and Sāra, according to narrations. There are higher and lower kindergartens: those in the upper part of the town are Fāṭima's, those for ordinary people are with someone like the doctor's mother, a "state teacher".
Whoever loved a profession which God was pleased with, but did not get to practise it, gets it there; the mother wanted to be a teacher of children and became one there. She sometimes takes the children's spirits to earth to see what they have not seen, or into their mothers' dreams. If a believer loses a child, the child stands at the gate of paradise to wait for them. Aminikhah says this is a divine kindness, and mentions Shahīd al-Thānī's book Musakkin al-fuʾād ("the calmer of the heart"), written when he lost children, which collects narrations that console, and which he recommends.
3. Dreams of the dead
He tells of a friend on a visit to Najaf who wished to dream of his dead father, who he said would be at Wādī al-Salām, and had no dream. Sometimes the conditions on the dead side or on this side are missing. He says the dead come into dreams according to a schedule, perhaps in different faces each time, and the mother may or may not recognise the child.
A rule he gives, as he has it: if you hold a dead person's forefinger in a dream, he answers; if you visit graves between dawn and sunrise and ask a question, they answer; after sunrise they do not answer but keep company.
Children's spirits sometimes speak to their mothers, even show them where they live, which can console bereaved mothers.
4. Changing occupation, and watching over the living
Asked if spirits may change jobs, the doctor said it depends on God's wisdom and then the spirit's wish. His mother, before becoming a teacher, had been a guardian spirit for a woman, coming to earth by God's leave to protect her from some accidents.
Aminikhah tells of a student who had once asked him whether to become a seminarian, wanting a guarantee of a good end; an older man told him there would be no problem and that a pure spirit in paradise was looking after him, his father, who had been martyred. He says the people of that world are not free of the people of this one. He recounts a martyr who told his son in a will that "if I become a martyr I will watch over you", and who told his wife to buy a ring with "O Zahrā" on it, to free him if captured by ISIS, and was freed.
The doctor said that souls may be busy with learning wherever they are: a soul can be at once at home and at the school, or take remote courses, as the teachers announce. A soul can gather other souls round it when it wills, and they talk, but not in idle chatter or in backbiting, slander or lies.
5. The damned and the lower and upper hell
Asked if the people of paradise can see the people of hell, the doctor said that rewards in the barzakhi paradise differ from those in the final one, and punishments in the barzakhi hell are only spiritual, not bodily, while in the final hell they are both. Sometimes, he stresses sometimes, souls in the barzakhi paradise can see the damned and vice versa.
He asked his mother about a dead relative: she frowned and said "he is not here", and that he is in the barzakhi hell. She could see him; the doctor could not, because he had not really died and did not belong there, but the relative could see him, his mother and his friends. There are many valleys in hell, for polytheists, unbelievers, hypocrites, the arrogant, each with its own torment.
Asked about the barzakh's worst torment, Majīd answered after a pause: from time to time groups of sinners are called towards the final hell and gather around it, with their real bodies sunk to the neck in thick, fluid blackness, and are "presented" to it. Aminikhah cites the Qurʾān on being presented to the fire:
"The Fire, they are exposed to it morning and evening. And the Day the Hour appears [it will be said], 'Make the people of Pharaoh enter the severest punishment.'" (Q 40:46, Sahih International)
The sinners scream on seeing it and beg to be taken away. They cannot escape, since the first thing taken from sinners is will: unlike paradise, where everything is by will, hell takes will, and they walk like docile sheep to their tortures. Asked whether the black matter was the same as the "ocean of darkness" the doctor saw earlier, Majīd said no; that was a valley on the way to the final hell, the hell-dwellers' pleasure-ground.
On the final hell the doctor said: thick smokes, hot winds, black blazing fire, lava erupting, enormous explosions shaking its pillars; seven vast levels, so vast that all the material worlds put in one would be lost like a pea in the ocean; a river of molten metals and rocks. When sinners approach the springs, the flesh of their faces falls off from the heat, and a sip melts their bellies; there are huge snakes, scorpions and lizards, each the size of a ship. Aminikhah says these are the manifestation of our deeds: "if we stung, we had a scorpion's expression; the crocodile of me is shown to me for ever," and nothing was planted in hell. They eat unwelcome fruit that boils like molten metal and run to boiling water; a very hot rain that burns them.
Spiritual torments: great regret, deep sorrow, companionship with devils and wicked spirits, who sit with them, "not just attack them". He cites Solomon's words on the hoopoe, which he says show that "being kept with the unlike" is itself a painful torment: "I will surely punish him with a severe punishment or slaughter him" (Q 27:21, Sahih International, from Q 27:20-21: "And he took attendance of the birds and said, 'Why do I not see the hoopoe - or is he among the absent? I will surely punish him with a severe punishment or slaughter him unless he brings me clear authorization.'"). He says a narration explains the "severe punishment" as putting the hoopoe in a cage with a hawk. The worst, he says, is being deprived of God's love.
6. Who stays for ever
Asked if sinners stay for ever, the doctor said the barzakhi hell is destroyed on the Day of Resurrection, like the barzakhi paradise; then the righteous go to the final paradise and the sinners to the final hell. His mother's answer: some are punished for their sins in this world (a frightening dream, a thorn in the hand), and many sins are forgiven; some taste punishment in the barzakh and are cleansed; those still not finished are moved at the resurrection to the final hell, some for a fixed time and then to paradise, and some for ever for unforgivable sins. Aminikhah recalls his three kinds, hell of deeds, of traits and of essence, and says the hell of deeds is mostly cleansed in the world or the barzakh, the hell of traits at the resurrection, and that of essence cannot be cleansed.
He ends with the supplication for the Imam of the Age.




