Beyond Death (Ān sūy-e marg), session 37: "A glimpse of the Supreme Light and the experience of meeting God"
Source: https://aminikhaah.ir/song/37.
Summary
In this session, Hujjat al-Islam Aminikhah continues with the doctor's mother's final advice to him: against polytheism in its many degrees, against despair of God's mercy, and against pride. He explains polytheism as a matter of degrees that includes love of wealth equal to love of God, ostentation in worship, and seeing means as independent of God, with a series of anecdotes about scholars' last moments. He then reads the end of the doctor's account: the farewell to his mother and the sudden appearance of an immense light, which fills him and leaves him free of any need for paradise, with the knowledge that he will one day be united with it, before he loses consciousness and wakes in the hospital.
1. Polytheism has degrees
The doctor tells the author that his mother warned him against polytheism (shirk), and he, thinking himself safe, was told that shirk has levels. Aminikhah recalls the example from last session: the doctor is a means, not the source of healing; one who treats a means as an independent cause commits shirk. Even the knowledge I have that got me into this university is a help from God. And this is only the floor of the vision of unity.
The world is the world of divine unity (tawḥīd), the Night of Power is the night of unity, and ʿAlī is the imam of those who affirm unity. The conflict is over this. He quotes ʿAlī to the house of Abū Sufyān, as he gives it, that their conflict with him was about God, and says do not reduce it to oil or the Middle East; the struggle is over servanthood and lordship, since Iblīs wants all to serve and obey him. Likewise the conflict between ʿAlī and Ibn Muljam should not be reduced to the lure of a beautiful woman.
Being Shiʿa, he says, is being a pure monotheist without polytheism; noise and processions are good but are not what makes someone Shiʿa. Shirk has wide levels: taking one's programme or line from someone else is a form of it. Hell is the levels of shirk (darakāt) and paradise the levels of unity (darajāt). Shirk may be in action only, or reach attributes, or enter the essence and be one with the person.
2. Loving things as much as God
The doctor said if we love anyone or anything as much as God, we are polytheists, and wealth: if we find it hard to spend part of it on God's obligations, we love it almost as much as God. Aminikhah cites:
"Say, [O Muhammad], 'If your fathers, your sons, your brothers, your wives, your relatives, wealth which you have obtained, commerce wherein you fear decline, and dwellings with which you are pleased are more beloved to you than Allah and His Messenger and jihad in His cause, then wait until Allah executes His command. And Allah does not guide the defiantly disobedient people.'" (Q 9:24, Sahih International)
He calls it a declaration of war and says defiance (fisq) is not dancing and drinking, which are the surface, but fisq of the heart: loving something equal to God or more.
The doctor said that even while worshipping one may be committing shirk, if one does not worship sincerely, if one's worship is stained with ostentation (riyāʾ), for instance delighted at being seen, posting a story of a night of power. Such worship makes others partners with God, since we want both standing in society and God's pleasure.
He gives narrations, as he has them, in which on the Day of Resurrection a man who prayed to be praised is sent to hell, and a man killed in jihad so that people would count him a hero is sent to hell. Every impure act, he says, goes to hell by itself.
3. Anecdotes on sincerity and the last moments
He tells of Shaykh ʿAbbās Qummī, whom he calls a symbol of sincerity, who wrote Manāzil al-ākhira without his name and told his children it was a summary of themselves; and of an incident when he led noon prayer at Gawharshād mosque in Mashhad and, hearing a distant "yā Allāh" while bowing, thought "how many people have come, the rows reach so far," then asked himself "do you pray for God or for people?", and left before the afternoon prayer.
Last moments: a scholar in Qom, dying, asked for the Qurʾān, struck it with his fist and cried "all my misery was from you; you did not let me become a leader or a doctor or reach a certain woman," threw it down and died, as told by Gulpāyigānī. A bath attendant on his deathbed kept saying "where is Salmā's bath?", because in youth a woman had once asked him the way and he had fallen in love with her, and that love rebounded at death, as told by Shaykh Bahāʾī. He says that what we hold on to comes out at death.
He mentions the Prophet's saying that someone killed fighting for booty is not a martyr, and that the assessor is all-seeing. He tells that Sayyid Niʿmatallāh Jazāʾirī and Allāma Majlisī had agreed that whichever died first would visit the other; Majlisī came in a dream a year after his death and said that at the grave his file was opened with his more than a hundred works, including Biḥār al-anwār in 111 volumes, and none was accepted, until the last, one day he had given an apple to a child in his mother's arms with no expectation; that was pure. God's organisation wants sincerity and does not look at appearances.
He cites a saying, as he has it, from Jawādī Āmulī: ʿAlī, asked how far the Throne is from here, said, "from the tip of my foot to the Throne is one 'there is no god but God'." The distance is not in miles but in depth. And "the sincerity of the phrase 'there is no god but God' is my fortress; whoever enters my fortress is safe from my punishment."
If one gave charity so that one's name would be mentioned, it goes to hell too: do each good act for God and not to be praised.
4. Do not despair of mercy; do not be proud
The mother's next advice: never despair of God's mercy and believe He answers His servants' needs, whether the means are present or not, and protects them from evil, and forgives sins if one truly regrets and seeks to make amends. If we cannot satisfy those we have wronged, we can ask God to satisfy them for us. Aminikhah gives a narration, as he has it, of one sentenced to hell on the Day of Resurrection who turns back and says "I did not think You would take me to hell; my hope is greater than that." He explains that this shows a hole of hope at the lowest level of his being, which holds him; hope is a trait, not an illusion. He says Imam Zayn al-ʿĀbidīn, when his servant did not come three times, prayed that God had made him such in the eyes of His creatures that they did not fear him. God asks us to fulfil others' good expectations of us, he says, so He too will fulfil what we expect of Him.
Her last advice: remove every kind of pride. Pride is a great sin and the first sin in the world: Satan, one of the greatest of the near ones, was expelled for it. "How can pride get one of the near ones into God's wrath but not a lowly me? Is my honour and rank greater than Satan's before his sin?" If rich, we are proud before the poor, if powerful, before the weak. The doctor said: "who are we? A being made from stinking water, with urine, faeces and pus within, who without a sheath could not bear his own stench. However strong we think ourselves, we are helpless." He says the strongest person, with an army of a billion, is helpless before a tiny microbe, and that God made the fly so that tyrants are humbled by it. Pride in strength, wealth or knowledge is groundless, since each is lost by a microbe, an earthquake, a blow to the head or age.
5. Return, and the Great Light
The mother gave her last counsel as they reached her house. The guards bowed to her, and another person, taller and more beautiful, came three steps nearer. She said "my guest is at your disposal; you may arrange his return." She told him he was going back to the hospital and to use the second chance, as any day may be the last. She moved her hand near his head and neck as if blessing him, said "I commend you to God," smiled, and went into the house of light. He watched her until she was inside.
The one who was to return him asked "are you ready?" Before he could answer his eyes were drawn upward and tears welled, not from grief or fear but from a great joy. He saw an immense, very beautiful and strangely white light, not like ordinary light, "more luminous than light", a bewitching explosion of tremendous energy, intense but not blinding, which he felt and knew held sway over everything in the barzakh, all beauties, sounds, colours and smells. It was powerful, wise and majestic, yet generous, delightful, supportive and very kind. He realised he was not seeing it with his captive eyes but feeling it by a power in the most mysterious part of his soul. He said involuntarily "In the name of God, the Light, the Light," a phrase he had never heard.
He explains: it was light yet not light, white yet not white, a manifestation of God's essence but not God, existing but not "a being". If all the lights of existence were gathered they could not produce a particle of that light; all the world's lights against it would be sheer darkness. His small captive soul was drowned in the light that covered and protected him; it satisfied his soul, washed it and gradually plunged it into warmth, while he saw himself wholly free of any need for paradise and all its beauty.
Aminikhah says this is a very weak degree of the meeting with God, which comes to some on the twenty-third night of Ramadan. The doctor says he fell into a sweet rapture, knowing that one day, without fear of falling again, he would join the Supreme Light, and become an inseparable part of it, and that finally all beings within it would reach perfect unity, so that nothing but the light of the Truth would exist independently, no tree, stone, human or bird. Aminikhah says this is unity of being, as Ṣadrā has it, with the primacy of existence and substantial motion. The doctor lost consciousness and when he woke he was on the hospital bed. The continuation is for next session.
He ends with a prayer for the Imam of the Age's return, mentioning the martyrdom of ʿAlī in these days.




