Beyond Death (Ān sūy-e marg), session 38: "Special trials of the near ones"
Source: https://aminikhaah.ir/song/38.
Summary
In this session, Hujjat al-Islam Aminikhah answers a listener who saw a contradiction between the man with hope who is spared hell and the great scholar whose work is rejected, and explains that standards rise with rank. He develops this into a teaching that no one enters paradise by deeds, that the real asset is the awareness of one's poverty before God, and that the Imams outdo each other in that awareness. He then reads the last part of the doctor's account: his return to the hospital, his meeting with the blue-eyed man, why his affairs improved after his return, and his breakdown on seeing television images of civilian deaths in Afghanistan, as he thinks of the blood he would owe.
1. An apparent contradiction
A listener asked how it could be that a man sentenced to hell with hope in God is let off, while ʿAllāma Majlisī with all his books has everything rejected. Aminikhah says that levels differ: the standard for scholars and the great is much higher, and a higher level is a stricter one. He recalls that Ḥājj Aḥmad Āqā said of Imam Khomeini that he passed with difficulty, though the martyrs who were his students all passed easily. Those who hold pure faith are asked extremely hard questions at their death and are reckoned differently, and return in the Return (rajʿa).
"Not accepted" does not mean nothing: the examples are of an act which for a scholar is not enough. He gives the image of a school sports exam where thirty sit-ups earns twenty out of twenty, while a physical-education student in his final university exam cannot ask for credit for thirty sit-ups. What earns marks at the first levels can get one dismissed at higher ones, as in "the good deeds of the pious are the bad deeds of the near ones."
He recalls Ayatollah Jaʿfarī Tihrānī, who after a thought at a meal (that his friends were treating him kindly) nearly choked on food, taking that thought to be a trace of self-regard.
2. No one enters paradise by deeds
He cites the Prophet, as he gives it: "No one enters paradise by his deed, not even I"; all go by God's favour. Deeds are not ours: God created us and our deeds, and He radiated this prayer and this fast onto us. The only thing we have that is ours is poverty. The more one perceives this poverty, the nearer one is. The Prophet said "poverty is my pride." No one has the Prophet's awareness of poverty. He says if one can see these paradoxes together, a great part of religion is solved: the Imam looks at the creatures and considers himself lower, and therefore ranks higher.
He gives a narration, as he has it, of ʿAlī during his last days, injured, with a yellow face, saying to those who came, "ask me before you lose me." Asked whether he is better than Ādam, he said that praising oneself is ugly, "but now I am higher than Ādam: Ādam was commanded not to eat wheat and ate; I was given no command, and in my whole life I never ate wheat; I do not know its taste"; than Nūḥ, since Nūḥ's son was with the unbelievers while his sons are the masters of the youth of paradise; than ʿĪsā, since ʿĪsā's mother was driven out of the mosque to give birth while he and his mother were brought into the Kaʿba. This is not self-admiration, he says: spiritual rank belongs to whoever has the keenest sense of poverty, and the Imam who praises himself feels not a pin-prick of conceit.
He tells of Imam al-Hādī at eight, whom the caliph had put with a tutor, running weeping from a writing exercise and saying his father had just died in Baghdad. Asked how he knew he was imam, he said a state of abasement forms in us in which we know that God has no creature more abased before His court than we. The Imams compete in awareness of poverty; Imam Sajjād, whose forehead had calluses that he trimmed monthly, put down a book on ʿAlī's worship and said "who can worship as ʿAlī did?"
A listener asked if the scholars' level is then not about deeds. Deeds are for the lower stages; from some point on, poverty is wanted instead of deeds. He tells of Imam Sajjād's prayer "my God, I am an atom, even smaller." Deeds are still necessary: the way to certainty is servanthood and worship, and each deed has its own form, which is what happens in paradise.
3. A story of a yearly forty-day practice
A teacher said a relative of his saw in the barzakh that he had a carpet he flew about on in paradise, because for forty years, on every 21st night of Ramadan, the night ʿAlī was struck, he went to the doors of the poor and orphans with a bag. The bag had become the carpet. He adds a joke about card readers.
To avoid anyone belittling Majlisī's rank, he says Majlisī's output is three times a lifetime, and that the "rejection" is a post-doctoral exam: someone who reaches it and sits it is advancing in itself. He mentions his own teacher once telling him to put a note on his door saying no visits, so as not to get entangled; he and the teacher were chatting in a car and on the floor of a room.
4. The doctor's return to the hospital
The doctor says he came to in intensive care "with clipped wings back in the cage", imprisoned in a weak, ill-shaped body, weeping loudly, with every cell wanting that light, knowing he would find peace only with and in it.
After a short wakefulness he fainted, and when he woke he saw the blue-eyed man on a nearby bed, watching him. The man asked whether he remembered him; he did: the thirty-year-old from the tunnel and the valley of the rights of others, with the marks of the valley visible on his face. He said they had been together for a time in the higher world. The man said he had returned earlier and asked what happened after. The doctor was too weak, said he would tell later, slept, and when he woke told him everything in detail. They went over their shared memories and are now closer than brothers. The man lives in Tehran, near Ḥusayn Square, and since returning has been very successful at work.
The author asked whether this is abnormal and tied to the death experience. Aminikhah explains that returning from the valley of the rights of others means the rights were presumably settled, and that many economic setbacks, livelihood difficulties and failures come from rights of others, so once cleared, ease, blessing and success come.
5. Khayyāṭ and the effects of wrongs
He recommends Kīmiyā-yi maḥabbat by the late Rajabʿalī Khayyāṭ's biographer and gives anecdotes in it, as he has them: a man whose house and land would not sell and whose affairs failed was told by Khayyāṭ that his sister had said at the division of inheritance that she was content when she was not at heart, and that the resentment had brought him misfortune; another was told that he had twisted the ear of the owner's child; another was told that years before he had slaughtered a lamb in front of its mother and the mother's curse had had an effect for fifty generations.
He cites ʿAlī, as he gives it: if all the realms were given to him he would not take a grain of barley from an ant's mouth by force. Most of our misfortunes come from wrongs, and not from lack of vigils or supplications.
6. The last story
The doctor says that after a month in hospital he was sent home to rest in a dark room. One Sunday, in the early 1380s, he came out into the hall and saw the television showing scenes in Afghanistan after a deadly blast, the bodies of innocents everywhere. He felt very ill, leaned against the wall and wept aloud as if he had lost his dearest. His wife ran from the kitchen and asked what was wrong; he said, "How could they kill so many innocents? How would I give back the blood I had shed in that world? I could not return a book; how would I return those?"
Aminikhah says that for the blood one sheds, one is told to return the lineage that would have come of the victim, and cites, as he has it, that when Muḥsin was killed a third of the sayyids were lost; the least penalty for killing is that the victim's sins go to the killer, and eternal hell. The doctor was ill for ten days asking who had given permission to kill so. He condemns anyone who approves or supports it.
He tells of Imam al-Kāẓim and Ṣafwān al-Jammāl, a camel-hirer whom the Imam loved: the Imam said, "I love all your deeds but one: you rent camels to Hārūn al-Rashīd." Ṣafwān said he did not go himself and Hārūn went to the pilgrimage, not to Pattaya. The Imam said: "Do you not wish him to live long enough to come back and pay you? Whoever loves the survival of the oppressors is of them." Ṣafwān sold all his camels, saying he was old. Aminikhah says that loving an oppressor's survival binds one to him in the next world and takes away divine help.
He ends with the supplication for the Imam of the Age, asking that the highest decrees be written tonight for all believers, as it is the 21st night of Ramadan.




