Beyond Death (Ān sūy-e marg), session 39: "The path of human connection to God"
Source: https://aminikhaah.ir/song/39.
Summary
In this session, on the 23rd night of Ramadan, Hujjat al-Islam Aminikhah finishes the book. Before the last pages he gives the lesson of the whole book as certainty (yaqīn): the three narrators were given vision and their conviction grew, and certainty is the rarest and most precious provision, the one to ask for on the Night of Power. He gives practices for the night, anecdotes about people of certainty, and an account of how one's character (shākila) shapes what one sees. He then reads the doctor's closing words: his efforts to repair wrongs, how to tell whether a sin is forgiven, his love of life as a channel to the sea of eternity, and his emphasis on repentance, and ends with an anecdote in which Ḥusayn runs off to apologise to a motorcyclist he cursed. He announces the end of the series and a new discussion in two or three weeks.
1. Certainty as the lesson of the book
Aminikhah says the three narrators were given a chance and saw truths, and their belief increased. This belief and certainty are the most precious thing in this world, and the most important thing to ask for on the Night of Power. God distributes everything to all: water, bread, oxygen, spouse and children, to believer and unbeliever, but certainty is given very sparingly: of eight billion people he says perhaps ten may be written for it on the Night of Power.
He says the 23rd night is the Night of Power. The Imams' teaching that it is among the odd nights (19th, 21st, 23rd) is, he says, to make people seek forgiveness more and get a larger share. He cites "were it not for the Night of Power the Qurʾān would be taken away", since the Qurʾān is sent down afresh every year.
He gives practices: reading Sūrat al-Qadr a thousand times (two and a half to three hours), or Sūrat al-Dukhān a hundred times, and a narration, as he gives it, that whoever reads it a thousand times wakes in the morning with greatly increased certainty from what he is shown in sleep: the Night of Power is a night of vision, he says, of truths shown to a person. He does not want listeners to chase jinn and mermaids; the point is certainty, which may come in the night, between dawn and sunrise, in the day, or later in the month.
Why the stories matter: not the man's feelings but his belief; "whether true, false or mistaken, in the end he has come to believe". He recommends the Supplication for Relief through the night, the prayer for help to Fāṭima (two rak'as with the Fātiḥa, two sevens of Sūrat al-Ikhlāṣ and seventy repentances), and reading Sūrat al-Rūm, al-ʿAnkabūt and al-Dukhān. The key is certainty: ask God for it.
2. People of certainty
To a man told the qibla was a little to the right, he said "I see the Kaʿba; what use is mathematics? Find someone who needs calculations." Sayyid Ibn Ṭāwūs, he says, did not look for the new moon: he knew a month's start from the angels of the new month coming and those of the old leaving, knew the Night of Power from the angels' movement, and the dawn call from a change of angels.
It is not the marvel but the certainty that matters. He cites the Prophet's reply, when told that Jesus walked on water, that "if his certainty had been greater he would have walked in the air." Those with certainty stand firm at the end of time when everyone else slips. The companions of the Imam of the Age are people of certainty. He mentions one of the Imam's confidants, still alive, whose certainty has grown.
He says some of those who keep vigil in the shrine on the 23rd night get a special provision for meeting the Imam of the Age, and that some great men always made sure to be at a holy place on that night.
A narration, as he has it: the Prophet described Ayyūb and Zakariyyā as having worshipped for eighty years without a blink of heedlessness, and his companions wondered who could do the same; Jibrīl brought glad news that God would carry his community along an eighty-year path in one Night of Power. A single moment of attraction (jadhba) from God is worth the worship of jinn and men, he says, citing Ṭabāṭabāʾī in Lubb al-lubāb; it makes certainty as clear as day, a presential knowledge: if told "you are not who you are", you ask for proof.
3. Character shapes what one sees
The doctor said that since the experience he cannot communicate with some people and not a word comes out in front of them. Aminikhah explains with the notion of one's character (shākila), to be treated later, and cites the verse about people who make their provision that they deny (Q 56:82, Sahih International: "And make [the thanks for] your provision that you deny [the Provider]?"). Some people's provision is denial, sin, defiance; some at a shrine "hunt leopards", others hunt the saints: a leopard appears to one and a saint of God to another, because character stages the scene before one looks, the unconscious being part of it.
If someone works on himself, his soul becomes strong, and even what he does not see becomes automatic. A spoiled character deprives one of seeing: he tells of a young man who had gone to Jamkarān for forty weeks to see the Imam of the Age and had not, although the Imam stood beside him at prayer at Imam Riḍā's shrine; he explains it as his character. In the Imam's presence, with a ruined character, one finds one's mouth locked and one's provision closed. He says that when he began this series he asked those without readiness not to attend, and that the response was beyond expectation. He mentions that the book was received very well.
He gives anecdotes: Ayatollah Shāhābādī told Imam Khomeini of the revolution ahead; Sayyid Ḥusayn Qāḍī, who died six years before it, joked with him that his portrait would be on banknotes, the only marja' ever to appear on money.
Ṭabāṭabāʾī says in al-Mīzān that miracles come from certainty, citing:
"And thus did We show Abraham the realm of the heavens and the earth that he would be among the certain [in faith]" (Q 6:75, Sahih International).
He tells of warning a couple that their children would be harmed if they married in a certain way, and that they did not listen: the first child was born without a heart, the second died in the nurse's arms, the third lives; he did not claim it as his own miracle.
4. The doctor's last words
Asked what those people who make him unwell are like, he said they may seem outwardly pure and lawful, but their presence closes in on him, he feels suffocated and cannot speak; he is glad the authors are not like that, so he could tell his memories.
Asked if after returning he repaired his faults, he said not all of them, but to the extent possible; he obtained the consent of some he had wronged, but some are dead and others he cannot find, and on their behalf he helps people and asks God to satisfy them. For sins that only God can forgive, there is no need to wait until the resurrection: one can tell in this world. After a while following repentance, recall the sin: if you feel the pleasure of it, it is not forgiven; if you feel its bitterness, it is. Helping on their behalf need not be giving money on the pavement: it can be making peace between two quarrellers, removing something from the road, guiding a stranger.
Asked how much he loves life now, he said much more than before: "I am not in love with the earthly world, I am in love with eternal life. To reach the final goal I must pass through the world. The world is a long narrow river flowing into a great eternal sea. With trust in God I paddle the length of the river and try to keep myself safe, and I try to enjoy the beauties of the river and its banks, as far as is lawful."
Asked if there was anything left unsaid, he emphasised repentance as one of God's greatest signs of mercy, the most effective means against Satan's conquests and the surest washer of the soul, which prepares a person's connection with God. We have learned to wash the body several times a day but wash the soul rarely, or never.
5. The closing scene
A motorcycle roared up and a stone flew from under its wheel at the villa door; the rider, a large man, stopped at the foot of the slope. Ḥusayn growled, "stupid sheep, couldn't you ride slower?" His face changed at once, like a goalkeeper who has scored an own goal; he bit his lip and cried "God, what did I say?" and ran down the steps, saying, "I cursed him; I'm going to make him content." The author started to get up, but the doctor held his arm and said: "Let him go: it is the best thing he can do; he is not finished; he is still alive and has time." Dr Bahrāmī said he hoped the man would forgive their friend: "we all make mistakes and need others' forgiveness; if we want to be forgiven, we must forgive."
6. Closing
The book is finished after thirty-odd sessions. He says if they are written to live they will meet again in two or three weeks with a new topic, with the same theme and root, more philosophical and mystical, with the sayings of the great and more verses and narrations. He asks forgiveness from the audience for lateness, offence or noise, and prays that this be the year of relief for the Imam of the Age. He ends with a prayer that all may reach the Night of Power tonight.




