Beyond Death (Ān sūy-e marg), session 40: first question-and-answer session
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Summary
In this session, Hujjat al-Islam Aminikhah, opening with condolences for the Fāṭimid mourning days and recent tragedies, says the series has had far wider reach than he expected, and answers questions. He explains what he calls the "tunnel" that links each person's acts with the higher world, how rights of others can be settled, how people can prepare for the barzakhi classes, why some are shown the heavenly realm, the difference between martyrs and ordinary dead, why he did not read the last forty pages of the book, how the fight against sorcery works, and his reading of recent political events as signs of the approaching appearance of the Imam of the Age. He recommends several books and a teaching path and ends with comments on the Saudi succession and a prayer.
1. The reach of the series
He says the series has produced messages from Canada, America, France, Germany, Italy, Dubai and elsewhere, and has been translated into Arabic for Lebanese listeners. He tells that someone sent the first file to a friend in China and, after an internet cut-off, the friend wrote that he had been "in withdrawal" for two weeks and asked for the second. He adds that when listeners reached the valley of the rights of others, a policeman from an anti-narcotics unit told him that he no longer extracted confessions at night and gave suspects tea. The author of the book, he says, was himself moved. He says that if he had known the reach, he would not have said eighty percent of what he said, which was a summary pitched at a student who could not otherwise be held.
2. Physics and metaphysics; the "tunnel"
Asked about the boundary of physics and metaphysics (with the example of the water-crystal film in which thought, prayer and blood are said to affect water's structure), he answers that the material world is the world of potentiality, whose beings act and are acted on and undergo change; beyond it there is none of this. He does not like the word "metaphysics", which Westerners use to mean what one need not bother with, and prefers "the world of the unseen".
The doctor's tunnel, he says, is the channel linking each thing to the heavenly world: deeds go up one way and provision comes down the other, which the Qurʾān calls "ṭuruq" (ways), as ʿAllāma Ṭabāṭabāʾī explains in al-Mīzān. The tunnel deepens and lengthens with the sincerity of one's acts. Animals have a tunnel too, but their provision is not tied to their deeds: no sheep is told its provision was cut for missing the time between dawn and sunrise. A human's is tied to what he does, and the world around us is affected by our deeds. He cites:
"And if Allah were to impose blame on the people for their wrongdoing, He would not have left upon the earth any creature, but He defers them for a specified term..." (Q 16:61, Sahih International)
Sin signals to God that one is not fit for blessings, so what depends on us loses function.
He says some of the earth groans under certain walkers and some beings love: he gives again the cat of Ashrafī Iṣfahānī that beat its head on the wall after his death, and a narration that Imam Sajjād's camel, with which he made twenty-five pilgrimages without being struck, beat its head on his grave and was buried in al-Baqīʿ. He mentions Balʿam Bāʿūr's donkey, said to be a heavenly animal that refused to carry him to curse Moses, and the dog of the Companions of the Cave.
3. Settling the rights of others
He gives the scheme again: financial, with known owner and amount: return it in some way; unknown, give on his behalf; non-financial: if repairable, repair it; if not, give back honour in other ways by good works and by presenting the person respectfully elsewhere; and give the reward of recommended acts, pilgrimages, recitations of the Qurʾān and repentance prayers to those one owes. He suggests that for a large sum one cannot name, one may buy something for the person without explaining. He tells of a young man who said he had been a Wahhabi and led many into it, and advises him to listen to teachings on ʿAlī and the Ahl al-Bayt and to share them. The way is not blocked.
He adds a general intention: that for all recommended acts for the rest of his life, the reward goes first to those with a claim on him, and any surplus remains with God.
4. Recent events and the appearance
He gives his view of the killing of General Qāsim Sulaymānī as a great good and a blessing, saying that if ISIS or the hypocrites (Mujāhidīn-i Khalq) had killed him it would have caused discord, whereas killing by the Americans in Iraq was clear. He thinks the plane shot down afterward was also a good in its results, and expects spies who infiltrated to be exposed. He praises the Leader's foresight, saying that the petrol-price protests and the plane affair were traps meant to polarise and that he neutralised them.
He reports stories of teachers who foresaw such things: one who sat up in fright at night in Mashhad in a summer of 1392 (2013) and cried out that someone was a dangerous spy; and one in Yazd, Ayatollah Sayyid Jawād Ḥaydarī, whom he visited in 1390-92 and who told him, citing the ʿāshiq Ghulām-Riḍā Faqīh, that the appearance is "very near". He relates a story attributed to that Ayatollah in which a mother pleading in a mosque told of a kidnapped son abroad who, after the Ayatollah noted that the son held the Imam of the Age in suspicion, called on the Imam and was freed when the Quds force arrested the kidnappers.
He thinks that very good news will come soon from Saudi Arabia, where he anticipates a power struggle among forty or fifty princes if the king dies, and says a "step towards the appearance" may follow.
He recommends the biography Tindīs-i pārsāyī (800 pages) of Ghulām-Riḍā Faqīh (Khurāsānī), and says that hastening and delay of the appearance depend on the Shiʿa's conduct, with appearances several times a step away that were put off.
5. Preparing for the barzakhi classes; the dying
Asked what to do or wish for in order to be included in the classes of the barzakh, he says it cannot be learned or practised; it depends on the heart and one's sincerity, with the doctor's heart as an example of "levels". He gives the pen image: with a hand of ordinary strength and a pen and paper one can draw billions of shapes; with a stronger hand an iron hammer; the capacity of the hand decides the infinity open to it. Different levels of the heart open different infinities of knowledge.
To someone with cancer who wrote that they were dying, he suggested three things: settle the rights of others and of God, devote yourself to knowledge, meaning the knowledge that is heart-conviction and not degrees, and take the example of the Prophet's answer to the same question. Knowledge is the measure of rank in the barzakh; some have Imam Ḥusayn as teacher daily, some weekly, some monthly. He tells of a man who once was raised by nightly watchfulness and then lost his place for a single act, as told by a teacher.
He says some great men's meeting with ʿAlī at their death is like seeing the Leader at Friday prayer: one sees him from a monitor, another from the front row, another close; sometimes only a greeting, sometimes a secret. The levels of meeting the Imam of the Age are like that, and meeting in a dream is good but not what the saints had.
6. Martyrs and the ordinary dead
A martyr, he says, oversees, because he has cut his ties to wife, work and everything for God: the real martyr is one who has broken off completely. A martyr is present wherever his picture or name is; an ordinary dead person often does not know where his photo hangs. He gives the story, as he has it, of Martyr Yūsufilāhī, a young Basij fighter buried at his own request by General Sulaymānī's side, who knew of two scouts' deaths ahead of time. He mentions that a friend who sees the barzakh sent a message from a deceased scholar with a code.
On gifts to the dead, he tells that a teacher's father in the barzakh was upset when his son missed his habit of sending eleven Sūrat al-Ikhlāṣ recitations each morning after dawn prayer; and says it is better to send the reward generally. He notes that a dead person's deeds bring continuing reward or burden: Muṭahharī, forty years after his death, continues to guide through his books, and those who usurped Fāṭima's right bear a share of every drop of blood shed since.
7. Connection with God
He says the feeling of poverty and carefulness over rights of others is itself the path, and one must also have a sense of possession, that one has God. One needs time alone each day, a "narrow stream" that is never cut, even ten minutes; he tells of Āyatollāh Fāṭimī being told by Ḥusayn Qāḍī to give "ten minutes of twenty-four hours" to himself, and finding after a time that he was in connection for twenty-four. He warns of social media and messaging consuming one's day. He cautions that spiritual progress takes decades, citing Ayatollah Bahjat, who said that he had worked seventy years and knew no one who arrived young. Do not follow those who offer a "five-year mystic" course. Keep company with those on the path.
He names the teaching line of Ayatollah Pahlavān Tihrānī, a student of Ṭabāṭabāʾī and Qāḍī in the line of Mullā Ḥusayn-Qulī Hamadānī, as the only path he is sure of recommending without reservation, while saying he has deep respect for Ayatollah Ḥasanzāda Āmulī, to whom Mashhad is very sensitive, so he has mostly not named him. He recommends Ayatollah Bahjat's four-volume collections from the Āstāna Bahjat press (Radd-i pā-yi sapīd, Bi-shīva-yi bārān, Bihisht va ān bihisht) and mentions that Ḥasanzāda told him he prays for whoever remembers him.
8. Cars and bicycles in paradise; fact and embellishment
Asked whether the vehicles in the book invite ridicule, he says wings in paradise would too, and that vehicles are made of the same elements as everything else; they belong to those whose level is low and who still love them. He gives the thousand-years-ago analogy: someone in the past could not have understood "phone call".
Asked how much of the book is core and how much embellishment, he says he does not feel much was added, though the author is a skilled writer; the Prophet's remark, as he gives it, is that in this world hearing is better than seeing, and in paradise seeing is better than hearing. Why the three narrators' experiences differ is due to their levels.
9. The forty pages, the girl and the sermon
He says he has received messages from people who read the forty pages and could not sleep, one who had to put aside his laptop, and that he told the author this was not wise; the author argued that the book was meant for the world, which should know the Shiʿa view of the jinn. He advises against reading them except for researchers, and not to enter the world of the jinn at all. He gives a story from a teacher about his small daughter waking from sleep after a phone call about jinn.
Asked about the girl in the second story who was told of Ilāhī Qumshaʾī's sermon on God's veiling of sins, he says she was a jinn, and that the sermon is beautiful and moves people to tears.
10. Sorcery and unseen fronts
Asked whether there are suprahuman fronts, he says yes: a serious part of the present conflict is of this kind, and the opposing side has access to devils and jinn, with powerful teams working to bewitch the Leader. He tells of a story, as he has it, in which Ayatollah Ṭāhirī Khurramābādī told Imam Khomeini's aide that he had been bewitched, and the Imam, when told he need only hear an elegy for Fāṭima to be cured, wept at the Arabic verse and said "I am wholly against sorcery." He tells of people who try to disturb a speaker with noise, and of several named teachers who claimed such powers but were forbidden by God from using them. He cites Shaykh Bahāʾī dealing with a false prophet by leading him over a cliff. The Zionists, he says, have dealings with jinn.
On miracles and wonders (karāmāt) and occult sciences, he says the person with higher rank can undo a lower one. Ayatollah Ḥaqshinās's forty-day course of Ziyārat ʿĀshūrā was begun to end the war, and he was told to cut it short because it was not expedient for the war to end yet.
11. Closing
He ends with a prayer that the Saudi king be removed, that the blood shed be avenged, and that they soon be at the Friday prayer of the Imam of the Age.




