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Summary
In this session, Hujjat al-Islam Aminikhah, speaking in snowy Tehran, answers questions on the world of the covenant, on the human being's special capacity as against angels, on who the "sincere ones" are, on how deeds, thoughts and even reading shape one's station, on the greatness of Mullā Ṣadrā and Imam Khomeini's choice of him, on settling the rights of others, on the necessity of distress (iḍṭirār) for the appearance, on men and women and temperaments, on dreams as evidence, on helping the dead who have no heirs, and on the Imam's remark that only his relief is in his followers' hands. He closes with remarks tying the appearance to Iran's nuclear question.
1. Opening
He greets the audience warmly, wishes ill on those who hinder their work, jokes about Tehran under snow, and says that the book has reached the whole world and that messages tell of addicts quitting, of suicides abandoned, of people returning to prayer. He says he plays no part and credits the favour of Imam Riḍā. He notes the aerospace-institute session two days before, two hours of questions, whose recording will be released.
2. The world of the covenant
Asked about it, he says it is a topic he fears, since there is a serious scholarly disagreement between ʿAllāma Ṭabāṭabāʾī on one side and Ayatollahs Jawādī Āmulī and Subḥānī on the other. He gives the main point briefly: in that world we knew in outline the choices we would make here, such as what city, what work, whom we would marry, like a dream of one's future spouse and children. He gives the story, as Ayatollah Bahjat told it, that his father, dying young, saw angels who were told to send him back, so that Muḥammad-Taqī (Bahjat) could be born; Bahjat added modestly that he had had a brother of that name who died young. The world of the covenant needs many sessions to treat properly.
Some say we were in a descending barzakh before this world, and return to an ascending one: the worlds are not linear but circular, "we belong to God and to Him we return". He refers to his talk on Sūrat Ṭā Hā about Ādam's descent: that Ādam did not sin, and that being sent down was God's will.
3. The human capacity and the aim of the world
This world, he says, is the world of mere potentiality, and the human is the creature able to manifest all the names of God, which neither angels nor animals can. The prayer of Rajab, in which the Imam's supplication says there is no difference between God and the Ahl al-Bayt except that they are His servants, is a clue. The saying "from Aḥmad to Aḥad is one mīm" he reads as meaning that the Prophet's reality is that of a contingent being. Jibrīl said he would burn if he rose higher: his existential rank stops there, whereas the human has no limit.
Being in the barzakh before the world we had no capacity, no actualised faculty; this world is the lowest in rank but is where potentiality becomes actual. Ṣadrā's term for pure potentiality is "first matter" (hayūlā). He says ʿAlī's saying "if the veil were removed, my certainty would not increase" shows ranks that others cannot understand even in the resurrection.
4. The sincere ones
He cites "Exalted is Allah above what they describe, Except the chosen servants of Allah" (Q 37:159-160, Sahih International): God accepts no description of Himself except from the sincere (mukhlaṣīn), because they are so much the mirror of God that nothing remains of them. He tells of a teacher who was told in a dream on the 13th of Rajab by ʿAlī "you are of our sincere Shiʿa". The sincere are beyond forms: they no longer see bread and water but only God, and ʿAllāma Ṭabāṭabāʾī, warned that the night was dark, answered that by day he walks by the light of God and by night too.
Ranks in the barzakh match degrees of sincerity, certainty and knowledge: some are in the fourth heaven, some in the second. He tells of Martyr Aḥmadī Rawshan and of Martyr Radānīpūr, who in a dream after death said that two friends who had always been with him were not with him now, because they had read a deviant author for a month or two and so lagged many stations behind. A passing thought has a form, he says, and a firm heart's intention makes a stir in the highest world.
He also says he learned, by unusual means, that his name was on the hypocrites' assassination list and was glad, and jokes with the audience that they might together become martyrs.
5. Mullā Ṣadrā and Imam Khomeini
He says he will not read what he prepared on Ṣadrā, but notes that when Imam Khomeini, in France, was asked which scholar influenced him most, he named Mullā Ṣadrā among persons and al-Kāfī among books, though he had studied with Shāhābādī, Burūjirdī and others. He describes the political system of the Islamic Republic as drawn from Shāhābādī's Shadharāt al-maʿārif and the Imam's anthropology as Ṣadrian. He also says that the Leader, in his book on music, raised many technical jurisprudential objections to the Imam's view. He recounts that the late Ayatollah Rasūl Maḥallātī said the Leader lived on loans.
He says that when he attended Ṣadrā's Asfār classes he objected to some passages as not matching verses, and that scholarly objection and reverence sit together. He says Henry Corbin of the Sorbonne, hearing Ṭabāṭabāʾī on Ṣadrā, knelt. He praises a children's book on Ṣadrian philosophy that explains unity of being with dough (one dough made into a horse, a frog, a house), and gives Ṣadrā's answer to reincarnation: nothing in actualisation returns to potentiality, as an apple never becomes its seed again.
He says seminary students had messaged him that they had been looking for such things and had found only questions of purity and impurity in their classes.
6. Rights of others, again
He gives the same scheme: if you know the person and the right, give a gift or a service; if unknown, do things that make you someone with a claim on them, such as praying for all believers ("O God, forgive the believing men and women"), giving charity for all believers (the reward is copied and expanded), and a blanket intention that the reward of every recommended act goes to those who have claims on him, with the surplus left to God; also seeking forgiveness for them. He says a man once came to him to say he forgave him for what he had said about the radio muezzin.
He gives the story, as he heard it from Ayatollah Asadullāh Zanjānī, of Shaykh Jaʿfar Shūshtarī who, reviewing his life and finding little, said "do you not have tears for Imam Ḥusayn?" and took heart, each drop being worth paying off any right.
7. Distress and the appearance
The wisdom of the Imam's occultation, he says, is distress (iḍṭirār): the Israelites were not rescued until they were in extremity, when God hastened Pharaoh's end by 170 years. If we place hope in the next parliament, government or election, we delay it. Relief is of two kinds, personal and general: anyone can have personal relief, the door opened to the Imam, and one should seek it so as not to be harmed if general relief delays. He quotes the Supplication for Relief's phrase asking neither for the delay of what is hastened nor the hastening of what is delayed.
A teacher said that to hasten the appearance one should come out of ignorance, which is not lack of schooling but of the heart; he says one great ayatollah knew everything in his head and went to hell, and there is a section of hell for scholars, as the Qurʾānic comparison of such a scholar to a dog says. The heart that has become alive reacts differently to a punctured tyre: seeing it as a deflected greater calamity.
He says the Imam of the Age once said, as he gives it, that everything is in his power except the matter of his own relief, which is in his followers' hands, though their will is itself by his. He ends by linking the appearance with the Iranian nuclear rights: Iranians rise three times for their right, and the last leads to war, which he says appears in narrations.
8. Men, women and temperaments
He explains that "rijāl" (men) is from rajul, foot, and "marʾa" (woman) from marīʾ, the throat, so man is the symbol of agency and woman of receptivity; he says al-Mīzān under "They call upon instead of Him none but female [deities]" (Q 4:117, Sahih International) gives a one-line hint. He stresses that the soul has no sex, only the instruments differ; the imaginal body has form and so sex; and that temperaments differ without any being better or worse. He gives an example of the cold temperament, which is more vulnerable to some illnesses, and makes a remark about multiple sclerosis being common among fair-skinned women. He gives the keys image: one gets the key to a bicycle and another to a lorry, and the one with the lorry trembles, since he will be asked more. He says he did not intend women to be second class.
9. The posture of the damned
On why souls in the book stood on tiptoe: the foot is action, so standing on the toes shows desire to act without having acted: those who feel the urge to return and cannot.
10. Poverty and God's providence
Asked whether poverty contradicts God's provision, he says everything in this world is free and everything in the next is earned. God's concealing of faults here is free, there it depends on one's concealing others'. Some people do not use the provision written for them: he gives Mary under the palm tree, to whom God said "And shake toward you the trunk of the palm tree; it will drop upon you ripe, fresh dates." (Q 19:25, Sahih International) and says you must shake it: provision comes with effort, and he contrasts a nation that does not use its resources. He says God's "creating from clay the form of a bird" by Jesus is "by God's permission" (Q 3:49, Sahih International: "...I design for you from clay [that which is] like the form of a bird, then I breathe into it and it becomes a bird by permission of Allah...") to show the name "the Creator" shining in the mirror of a servant.
11. Dreams
He says dreams are not proof (ḥujja) but discoverers (kāshif): the Prophet said true dreams are one of seventy parts of prophecy, but a dream that does not agree with reason and revelation must be struck against the wall; a narration which does not agree with the Qurʾān likewise. He cites "no one knows its [true] interpretation except Allah" (Q 3:7, Sahih International) in a passing reference to ambiguous verses. He criticises movements built on dreams. He gives the story of ʿAllāma Ḥillī being told in dreams over three nights to honour the first person to enter the mosque, and the third night ʿAlī calling him "you are the ʿAllāma". Sometimes the devil comes in a good guise, such as the pretext of "exposing" someone, so one must hold to jurisprudential criteria even in dreams. He says teachers and pupils used to arrange dream meetings, e.g. by reciting a certain verse before sleep.
12. Those with no heirs
Asked how to give reward to the dead with no heirs, he says to pray generally, give the reward of voluntary prayers to all, and that such prayers produce a "barzakhi rain". He gives the case of Edoardo Agnelli, whom he calls a martyr, saying he had no wife or children and was buried in the family tomb, with no one to act for him. A martyr's deeds are his own, but any service done for the country goes first to the record of the Imam and the martyrs. He says, quoting a saying as he gives it, that God can be found "in the broken hearts and ruined graves", so renew forgotten graves and give charity for all believers, since a limited intention narrows the grave.
Asked whether the dead hear when spoken ill of, he says yes: one who backbites gives away his deeds. But the idea that one must not speak ill of the dead comes from Muʿāwiya's time; the Qurʾān speaks of Pharaoh, Hāmān, Sāmirī and Balʿam, and the measure is whether the person must be covered or not.
13. Fact and embellishment, and closing
He tells of an aside about the weather in Tehran and Karaj and of a teacher's dream of the Imam of the Age eating cherries in summer while it was winter elsewhere, whose hair showed scattered white strands that mark not age but anxiety. He ends with prayers for the Imam's return and for blessings on their work.




